
Abhidharmakosa Chapter 7 

Chapter 7: saptamaṁ kośasthānam 
分別智品第七(六十一頌) 

CHAPTER SEVEN – THE KNOWLEDGES  
 

saptamaṁ kośasthānam namo buddhāya|| 
N/C: Basic outline of Chapter 7: 

K1: Patiences, Knowledges, Prajna, Seeing. 

K2-7: Pure and Impure Knowledges 

K8-18: Ten Knowledges (analysis in terms of their distinctions, nature, spheres, aspects, objects, etc.) 

K19-27: The Cultivation and Possession of the Knowledges in the Path 

K28-33: 18 Dharmas Unique to the Buddhas (10 Powers, 4 Fearlessnesses, 3 Mindfulnesses, & Great Compassion) 

K34-56: Dharmas Not Unique to the Buddhas (Absence of Contention, Knowledge Resulting from Resolution, 

Unhindered Knowledges, Supernormal Knowledges) 
 

nāmalā kṣāntayo jñānaṁ kṣayānutpādadhīrna dak| tadanyobhayathāryā dhīḥ anyā jñānaṁ dṛśaśca ṣaṭ||1|| 
聖慧忍非智  盡無生非見  餘二有漏慧  皆智六見性 

1a. The pure Patiences are not a type of Knowledge. 1b. The prajñā of destruction and of non-
arising is not seeing. 1c. All other pure prajñā is both one and the other. 1d. All other prajñā is 
knowledge. 1e. Six are also seeing.  

N/C: Bhasya: ―We have spoken of the ksantis or Patiences (vi. 25d) and of the jnanas or Knowledges (vi. 26b), of 

samyagdrsti or Right Views (vi. 50c) and of samyagjnana or Right Knowledge (vi. 76c). Are the Patiences actually 

Knowledges, and isn't Right Knowledge identical to Right Views?‖ 

K1a: ―The eight types of pure Patience which form part of the Path of Seeing (abhisamayantika, vi. 25d-26c) are not, by 

their nature, knowledge; for, at the moment of patience, the defilement of doubt, which each Patience abandons, is not 

already abandoned. But Knowledge is certain: it is produced when doubt is abandoned These eight types of Patience are 

Seeing, because, by their nature, they are examination. In opposition to the pure Patiences which are Seeing and are not 

Knowledge,‖ 

K1b: ―The knowledge of destruction (ksayajnana) and the knowledge of Non-Arising (anutpadajnana, vi. 67a-b)—when 

they constitute Bodhi—are not Seeing, because they do not include examination, and because the intention of inquiry is 

not in them.‖ 

K1c: ―Besides the Patiences and the two Knowledges named above, pure prajna is at one and the same time both seeing 

and knowledge, for it includes examination, and is therefore seeing; it is free from doubt, and is therefore knowledge. 

This refers to the eight abhtsamaya knowledges (duhkhe jnana, etc., vi. 26) [and also to all prajna of the pure Path of 

Meditation up to the Knowledge of Extinction].‖  

K1d: ―All other prajna which is not pure, but worldly or impure [i.e., prajna associated with the five sense 

consciousnesses,etc, and prajna associated with the mental consciousness].‖ 

K1e: ―Six are also seeing. Six impure prajnas are at one and the same time knowledge and seeing, namely the mental 

prajna associated with the five defilements which are views by nature (satkayadrsti, etc., v7) and, sixth, good prajna, 

which is right worldly views (laukiki samyagdrsti, i.4l).‖ 
 

sāsravānāsravaṁ jñānaṁ ādyaṁ saṁvṛtijñāpakam| anāsravaṁ dvidhā dharmajñānamanvayameva ca||2|| 
智十總有二  有漏無漏別  有漏稱世俗  無漏名法類 

2a. Knowledge is pure or impure. 2b. The first is called conventional. 2c-d. Pure knowledge is of two 
types, a knowledge of dharmas and inferential knowledge.  

N/C: K2a: ―All the [ten-fold] Knowledges are subsumed into two types of knowledge, impure or worldly knowledge, 

and pure or supermundane knowledge.‖ 

K2b: ―Impure Knowledge is called ‗knowledge conforming to worldly conventions.‘ Why? Because from usage it bears 

on (alambate) things which exist conventionally: a jug, clothing, male, female, etc. [We say ‗from usage,‘ because it also 

bears on the real characteristics of things, unique characteristics and common characteristics, vii. 10b].‖ 

K2c-d: ―These two knowledges with the preceding make three knowledges: worldly, conventional knowledge, a 

knowledge of dharmas, and inferential knowledge.‖ 
 

sāṁvṛtaṁ sarvaviṣayaṁ kāmaduḥkhādigocaram| dharmākhyam anvayajñānaṁ tūrdhvaduḥkhādigocaram||3|| 
世俗遍為境  法智及類智  如次欲上界  苦等諦為境 

3a. Conventional knowledge bears on all. 3b-c. The knowledge of dharmas has for its object the 
Suffering, etc., of Kāmadhātu. 3c-d. Inferential knowledge bears on Suffering, etc., of the higher 
spheres.  

N/C: K3a: ―All the conditioned and unconditioned dharmas are the object of conventional knowledge. 

K3b-c: ―The knowledge of dharmas has Suffering, the Arising of Suffering, the Extinction of Suffering, and the Path 

leading to the Extinction of Suffering of Kamadhatu for its object.‖ 
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K3c-d: ―Inferential knowledge has the Suffering, the Origin of Suffering...of Rupadhatu and Arupyadhatu for its object.‖ 
 

te eva satyabhedena catvāri ete caturvidhe| anutpādakṣayajñāne te punaḥ prathamodite||4|| 
法類由境別  立苦等四名  皆通盡無生  初唯苦集類 

4a-b. When one takes into consideration the distinction of the Truths, these two knowledges, make 
up four knowledges. 4b-c. The two knowledges, fourfold, are termed the knowledge of Destruction 
and the Knowledge of Non-Arising.  

N/C: K4a-b: ―Namely: the knowledge of Suffering (which includes the knowledge of the dharmas of Suffering and the 

inferential knowledge of Suffering), the knowledge of Origin, the knowledge of Extinction, and the knowledge of the 

Path, because these two knowledges have Suffering, its Origin, etc., for their object.‖ 

K4b-c: ―The knowledge of dharmas and inferential knowledge, which are as we have just seen fourfold by reason of 

their objects, are, among the Arhats, when they are not of the nature of Seeing, called the Knowledge of Destruction and 

the Knowledge of Non-Arising.‖ 
 

duḥkhahetvanvayajñāne caturbhyaḥ paracittavit| bhūmyakṣapudgalotkrāntaṁ naṣṭājātaṁ na vetti tat||5|| 
法類道世俗  有成他心智  於勝地根位  去來世不知 

4d-5a. At the moment when they arise, they are inferential knowledges of Suffering and Origin. 5b. 
The knowledge of the mind of another follows from four. 5c-d. It does not know a mind in a higher 
sphere, faculties, personalities, nor the past and future.  

N/C: K4d-5a: ―The Knowledge of Destruction and the Knowledge of Non-Arising, at the moment when they first arise 

are, by their nature, inferential knowledge of Suffering and of its Origin in the higher spheres, because they have for their 

object the skandhas of Bhavagra under the aspects of Suffering and Origin. These two knowledges therefore have the 

same object. The Knowledge of Destruction follows Vajropamasamadhi (vi. 44d); and the Knowledge of Non-Arising 

follows the Knowledge of Destruction. Does Vajropamasamadhi have the same object as these two knowledges at the 

moment of their arising? When it has Suffering and Origin for its object, yes; when it has Extinction and the Path for its 

object, no.‖ 

K5b: ―The knowledge of the mind of another follows four knowledges, a knowledge of the dharmas, inferential 

knowledge, a knowledge of the Path, and conventional knowledge.‖ 

K5c-d: ―A mind is superior either from the point of view of its bhumi, from the point of view of its indriyas, or from the 

point of view of its personality. The knowledge of the mind of another of a lower sphere does not know a mind in a 

higher sphere. The knowledge of the mind of another of a saint with weak faculties, namely a Sraddhadhimukta or a 

Samayavimukta (vi. 31c), does not know the mind of a saint of strong faculties, namely a Drstiprapta or a 

Asamayavimukta. The knowledge of the mind of another of a lower saint does not know the mind of a higher saint: in 

order, Anagamin, Arhat, Pratyekabuddha, Samyaksambuddha. When the mind of another is either past or future, the 

knowledge of a mind of another does not know it, for this knowledge has a present mind for its object.‖ 
 

ta dharmānvayadhīpakṣyamanyo'nyaṁ darśanakṣaṇau| śrāvako vetti khaṅgastrīn sarvānbuddho'prayogataḥ||6|| 
法類不相知  聲聞麟喻佛  如次知見道  二三念一切 

6a-b. The knowledge of dharmas and inferential knowledges do not know one another. 6b-d. The 
Śrāvaka knows two moments of Seeing; the Pratyekabuddha, three; the Buddha, without 
preparation, all.  

N/C: K6a-b: ―The knowledge of the mind of another, when it is by its nature a knowledge of dharmas, is not capable of 

knowing the mind of another which is by nature inferential knowledge; when it is inferential by nature, it is not capable 

of knowing the mind of another which is by nature a series of dharmas. Why? Because these two knowledges have for 

their object the dharmas which are opposed to Kamadhatu and to the higher spheres respectfully.‖ 

K6b-d: ―When a Sravaka cultivates the knowledge of the mind of another in the desire to see the mind of an ascetic in 

the Path of Seeing, he obtains some knowing of the first two moments, the Patience of the Knowledge of the dharmas of 

Suffering and the knowledge of dharmas — but not the following moments (the Patience of the Inferential Knowledge of 

Suffering...)—because the knowledge of the inferential part (Suffering in the higher spheres) of the Path of Seeing 

supposes a different preparatory exercise. Thus, if this Sravaka then begins a new exercise in order to obtain the 

knowledge of the inferential part, the ascetic whom he examines has already arrived at the fifteenth moment when this 

new preparatory exercise [which lasts thirteen moments] is finished. The whole interval between the twelfth and the 

sixteenth moment therefore is not in the sphere of the knowledge of the mind of another of the Sravaka. 

―In the same circumstances, the Pratyekabuddha knows three moments, namely the first two and the eighth; because the 

required preparatory exercise, after the consciousness of the first two moments, for the knowledge of the inferential part, 

is, among the Pratyekabuddhas, weak. According to other masters, he knows the first two moments and the fifteenth. 

―The Buddha, through simple desire, and without preparatory exercise, knows the mind of another in all the moments of 

the Path of Seeing.‖ 
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kṣayajñānaṁ hi satyeṣu parijñātādiniścayaḥ| na parijñeyamityādiranutpādamatirmatā||7|| 
智於四聖諦  知我已知等  不應更知等  如次盡無生 

7. The knowledge of destruction is, with respect to the Truths, the certitude that they are known, 
abandoned, etc.; the knowledge of non-arising is the certitude that they are no longer to be known, 
to be abandoned, etc.  

N/C: Bhasya: ―According to the MulaSastra, ‗What is the knowledge of extinction? When one knows within himself that 

―Suffering is completely known by me, its Origin is abandoned by me, its Extinction has been actualized by me, the Path 

has been cultivated by me,‖ then the knowledge which results from this, the seeing, the knowing, the intuition, the 

intelligence, the discernment, the clarity, the insight, is what is called the Knowledge of Destruction.‘ ‗What is the 

Knowledge of Non-Arising? When one knows within himself that ―Suffering is completely known by me and is no 

longer to be known... the Path is no longer to be cultivated‖, then this knowledge... is what is called the Knowledge of 

Non-Arising.‘ [See the definition vii.12a-b.]‖ [Bhasya then takes up a few related questions.] 
 

svabhāvapratipakṣābhyāmākārākāragocarāt| prayogakṛtakṛtyatvahetūpacayato daśa||8|| 
由自性對治  行相行相境  加行辦因圓  故建立十智 

8. The knowledges are ten in number; the distinction is established by reason of their nature, their 
opposition, their aspect, their aspect and their object, their preparatory exercises, the achievement 
of their task, and the extension of their cause.  

N/C: See the ―Knowledges‖ study materials for the 10 knowledges. 
 

dharmajñānanirodhe yanmārge vā bhāvanāpathe| tridhātupratipakṣastat kāmadhāto'stu nānvayam||9|| 
緣滅道法智  於修道位中  兼治上修斷  類無能治欲 

9a-c. The knowledge of dharmas, in the Pathway of Meditation, when it bears on Extinction and the 
Path, is opposed to the three spheres. 9d. Inferential knowledge is not opposed to Kāmadhātu.  

N/C: K9a-c: ―A knowledge of dharmas with respect to Extinction and the Path, realized in the course of the Path of 

Meditation is opposed to the three spheres—that is to say, these two knowledges oppose the defilements of the higher 

spheres which are abandoned through Meditation.‖ 

K9d: ―In none of its branches (Suffering, etc.) is inferential knowledge opposed to the defilements of Kamadhatu.‖ 
 

dharmajñānānvayajñānaṁ ṣoḍaśākāram anyathā| tathā ca sāṁvṛtaṁ svaiḥ svaiḥ satyākāraiścatuṣṭayam||10|| 
法智及類智  行相俱十六  世俗此及餘  四諦智各四 

10a-b. A knowledge of dharmas and inferential knowledge have sixteen aspects. 10b-c. 
Conventional knowledge is the same and otherwise. 10c-d. Four, because of the aspect of their 
Truth.  

N/C: K10a-b: ―The sixteen aspects which will be explained later (vii. 13a).‖ 

K10b-c: ―Conventional knowledge has the sixteen aspects; it also takes up others, for it grasps unique characteristics, 

common characteristics, etc.‖ 

K10с-d: ―A knowledge of Suffering, Origin, Extinction, and the Path, bearing on the aspects of their Truths, each have 

four aspects.‖ 
 

tathā paramanojñānaṁ nirmalaṁ samalaṁ punaḥ| jñeyasvalakṣaṇākāraṁ ekaikadravyagocaram||11|| 
他心智無漏  唯四謂緣道  有漏自相緣  俱但緣一事 

11a-b. So too, when it is pure, the knowledge of the mind of another. 11b-c. When it is impure, it 
has for its aspects the unique characteristics of its object. 11d. It has for its sphere an individual 
object.  

N/C: K11a-b: ―The knowledge of the mind of another, in its impure part, bears on the aspects of its Truth; it therefore 

has four aspects. This part of the knowledge of the mind of another is, in fact, made up of the knowledge of the Path.‖ 

K11b-c: ―When the knowledge of the mind of another is impure, it grasps the unique characteristics of its object (jneya), 

namely the mind and the mental states of another. Its aspects are in conformity with these unique characteristics; 

therefore they are not included in the sixteen.‖ 

K11d: ―Pure or impure [K11d…] When it bears on a mind, it does not bear on a mental state (caitta); when it bears on a 

certain mental state (vedana for example), it does not bear on any other one (samjna, for example).‖ 

[Extensive discussion in the Bhasya follows…in part centered on whether one follows the interpretation of the Sastra or 

the Sutra. The debate concerns how different minds are characterized, specifically, the questions of whether laziness can 

be a factor in a concentrated mind and what it means to say ―a mind possessed of craving.‖] 

―A defiled mind is called small, because it is beloved by small persons. A good mind is called large, because it is 

beloved by great persons. Or rather the two minds, a defiled mind and a good mind, are called small and great because 

their roots, their worth, their followings, their entourage, and their forces, are respectively, small or great. In fact, 1. a 

defiled mind is of small roots, having two roots, delusion, plus anger or greed: a good mind is always associated with 

three roots of good; 2. a defiled mind is of small worth, being obtained without effort: a good mind is of great worth, 
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being realized at the cost of great effort; 3. a defiled mind has a small following, for a defiled mind is not accompanied 

by the acquisition of a future mind of the same type; a good mind has a great following, being accompanied by the 

acquisition of future mind of the same type; 4. a defiled mind has a small following, being surrounded only by three 

skandhas, vedana, samjna, and samskaras; a good mind has a great following, for it always includes rupa 

(dhyananasravasamvara, iv. 4a,26); 5. a defiled mind is of small force, for the roots of good, cut off, are reborn (ii.36, 

iv.80c); a good mind is of great force, for the Patience of the Knowledge of the dharmas concerned with Suffering 

definitively cuts off ten latent defilements (anusayas vi).‖… 

―How does this explanation lack the proper meaning of the different terms? Because it gives the characteristics of 

different minds—distracted, sunken-down, small, not calm, non-absorbed, uncultivated, and undelivered on the one 

hand, and concentrated, well in hand, etc., on the other hand—without noting their differences.‖ 

The Bhasya then returns to issues concerning the knowledge of the mind of another: ―When the knowledge of the mind 

of another attains its object, namely the mind of another person, does it attain this mind of another as this latter knows it? 

No. When one knows the mind of another, one does not see the object of this mind; one does not see this mind as it itself 

knows something: one knows only that it is defiled, etc.; one does not know the object, color, etc., by reason of which it 

is defiled. If it were otherwise, the knowledge of the mind of another would bear on rupa, etc., and would no longer be 

the knowledge of the mind of another; the knowledge of the mind of another would bear on itself: for the person whose 

mind I know can at the same moment know my mind. 

―The characteristics of the knowledge of the mind of another are set: it knows the individual characteristics of a thing 

(the dravya-svalaksana) but not its general, conventionally true characteristics (its samvrtisat-samanyalaksana); it knows 

mind and mental states but not physical matter, the present but not the past or future, of another but not of oneself, of the 

sphere of Kamadhatu and Rupadhatu, but not of Ampyadhatu; or rather the pure mind and mental states, of the category 

to which he himself belongs: pure, he knows a pure mind and mental states; impure, he knows an impure mind and 

mental states. The knowledge of the mind of another is incompatible with the Path of Seeing and the Uninterrupted Path 

(anantaryamarga), with the Samadhi of Emptiness and the Samadhi of No-Marks, and with the Knowledge of 

Destruction and the Knowledge of Non-Arising. Other conditions are not excluded: the knowledge of the mind of 

another is compatible with the Path of Meditation (the Path of Liberation, vimuktimarga, and the Path of Distinction, 

visesamarga), with the Uncommitted Samadhi (apranihitasamadhi), etc.‖ 
 

śeṣe caturdaśākāre śūnyānātmavivarjite| nāmalaḥ ṣoḍaśabhyo'nya ākāraḥ anye'sti śāstrataḥ||12|| 
盡無生十四  謂離空非我  淨無越十六  餘說有論故 

12a-b. The other has fourteen aspects by excluding the aspect of emptiness and the aspect of non-
self. 12c. There are no pure aspects outside of the sixteen. 12d. Some others, according to the 
Śāstra, affirm that there are.  

N/C: K12a-b: ―The ‗others‘ are the Knowledge of Destruction and the Knowledge of Non-Arising. Both have fourteen 

aspects (vii. 13a), excluding the aspect of emptiness and the aspect of non-self. In fact, these two Knowledges, even 

though they are of the absolute level of truth, are also included in the conventional level of truth (vi. 4); they are therefore 

foreign to the aspects of emptiness and non-self. When an ascetic departs from the contemplation in which the 

knowledges of the absolute truth are realized, through the force of these knowledges, later knowledges are produced 

which are of the conventional level of truth: ‗my births are cut off, the religious life has been fully cultivated, I have 

done what should have been done, and I do not know of any more existences for me.‘ The two knowledges, the 

Knowledge of Destruction and the Knowledge of Non-Arising, therefore participate in the conventional level of truth, 

not in and of themselves or through definition, but through their outflowing.‖ 

K12c: ―The Masters of Kasmir say that there are no pure aspects outside of the sixteen.‖ 

K12d: ―The Foreign Masters maintain the opposite opinion‖ that ―there is this characteristic (sthana), there is this cause 

(vastu).‖ [Discussion continues in the Bhasya.] 
 

dravyataḥ ṣoḍaśākārāḥ prajñākāraḥ tayā saha| ākārayanti sālambāḥ sarvamākāryate tu sat||13|| 
行相實十六  此體唯是慧  能行有所緣  所行諸有法 

13a. The aspects are sixteen things. 13b. The aspects are prajñā. 13b-c. Everything that has an 
object perceives. 13d. Everything that exists is the object of perception.  

N/C: K13a: ―Certain masters said that the aspects, sixteen in name, are only seven in fact. The four aspects of the Truth 

of Suffering are in fact distinct from one another. The aspects of the other Truths, in their fourfold name, only constitute 

one thing for each Truth: hetu (material cause), samudaya (arising or origin), prabhava (appearance), and pratyaya 

(efficient condition) are synonyms and are only one aspect; in the same way that Sakra, Indra, and Purariidara are 

different names for one and the same personage. Ascetics contemplate, separately, the four aspects of the Truth of 

Suffering, and any one of the aspects, material cause, etc., of the three other Truths. But [the Vaibhasikas] maintain that 

the sixteen aspects exist in fact, [for they should be contemplated one by one].‖  

[Four explanations of the 16 aspects follows – see the Knowledges study materials.] 
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K13b: ―The aspects are by their nature mental prajna or discernment (ii. 24). But, we would say, if this is so, then 

prajna, the knowledge that discerns the dharmas, will not be endowed with the aspects, for prajna cannot be associated 

(samprayukta) with prajna. It is therefore correct to say [—with the Sautrantikas—] that ‗aspect‘ is a mode of perceiving 

(grahana) objects by the mind and mental states.‖ 

K13b-c: ―Prajna and all the other dharmas which have an object (salamba) perceive.‖ 

K13d: ―Everything that exists is perceived by the dharmas which have an object. We have therefore three more or less 

large categories: 1. prajna is aspect, subject, and object; 2. the other minds and mental states, which are associated with 

prajna, are subject and object; and 3. all the other dharmas, conditioned or unconditioned, are only object.‖ 
 

tridhādyaṁ kuśalānyanyāni ādyaṁ sarvāsu bhūmiṣu| dharmākhyaṁ ṣaṭsu navasu tvanvayākhyaṁ tathaiva ṣaṭ||14|| 
性俗三九善  依地俗一切  他心智唯四  法六餘七九 

14a. The first is of three natures; the others are good. 14b. The first exists in all spheres. 14c. In six, 
the knowledge named dharma. 14c-d. In nine, that which is called anvaya (inferential). 14d. So too 
six jñānas.  

N/C: K14-15: ―We have explained the aspects of the ten knowledges; we must now explain their natures, the sphere 

which serves as their support (bhumi), and the person (asraya) in whom they arise.‖ 

K14a: ―‗The first‘ is worldly, conventional knowledge, because this knowledge is named first in the Karika (vii. 2b), and 

is of three types, good, bad, or neutral. The nine other knowledges are only good. 

K14b: ―It exists in all spheres, from Kamadhatu up to Bhavagra (naivasamjnanamjnayatana).‖ 

K14c: ―A knowledge of the dharmas is obtained in or through the Four Dhyanas, and in Anagamya and Dhyanantara.‖ 

K14c-d: ―Inferential knowledge is obtained in the six spheres which have been mentioned, and furthermore, in three 

Arupyas.‖ 

K14d: ―When one considers them together, some six knowledges,—the knowledge of Suffering, Origin, Extinction, the 

Path, Destruction, and Non-Arising—are obtained in nine spheres; when they form part of the knowledge of dharmas, 

they are obtained in six spheres; when they form part of inferential knowledge, they are obtained in nine spheres.‖ 
 

dhyāneṣvanyamanojñānaṁ kāmarūpāśrayaṁ ca tat| kāmāśrayaṁ tu dharmākhyam anyattraidhātukāśrayam||15|| 
現起所依身  他心依欲色  法智但依欲  餘八通三界 

15a. The knowledge of the mind of another exists in the Four Dhyānas. 15b. It has for its support a 
person either in Kāmadhātu or Rūpadhātu. 15c. The knowledge of dharmas, a person in Kāmadhātu. 
15d. Others, in persons of the three spheres.  

N/C: K15a: ―The knowledge of the mind of another is only obtained in the Four Dhyanas, and nowhere else. 

K15b: ―Beings in Kamadhatu and Rupadhatu realize the knowledge of the mind of another.‖ 

K15c: ―The knowledge of dharmas can only be realized by a person in Kamadhatu, and not by a person in either 

Rupadhatu or Arupyadhatu.‖ 

K15d: ―What are the other knowledges? They are the eight knowledges with the exception of the knowledge of the mind 

of another and the knowledge of dharmas.‖ 
 

smṛtyupasthānamekaṁ dhīrnirodhe paracittadhīḥ| trīṇi catvāri śeṣāṇi dharmadhīgocaro nava||16|| 
諸智念住攝  滅智唯最後  他心智後三  餘八智通四 

16a. The knowledge of Extinction is an application of mindfulness. 16b. The knowledge of the mind 
of another is threefold. 16c. The others, four. 16d. Nine knowledges are the object of a knowledge 
of dharmas.  

N/C: Bhasya: ―Let us explain the relationship of the knowledges with the four applications of mindfulness (vi.15).‖ 

K16a: ―The knowledge of Extinction is an application of mindfulness which relates to a dharma.‖ 

K16b: ―The knowledge of the mind of another, related to the mind of another, necessarily relates to vedana, samjna, and 

the samskaras.‖ 

K16c: ―By excluding the knowledge of Extinction and the knowledge of the mind of another, the other eight knowledges 

have the four applications of mindfulness for their nature [The knowledge of Suffering, in fact, sometimes relates to the 

body...; the knowledge of the Path, when it has pure discipline for its object, is an application of mindfulness related to 

the body].‖ 

K16d: ―Excluding inferential knowledge.‖ 
 

nava mārgānvayadhiyoḥ duḥkhahetudhiyordvayam| caturṇāṁ daśa naikasya yojyā dharmāḥ punardaśa ||17|| 
諸智互相緣  法類道各九  苦集智各二  四皆十滅非 

17a. Nine are the object of inferential knowledge and knowledge of the Path. 17b. Two are the 
object of the knowledge of Suffering and Origin. 17c. Ten, of four. 17c. None are the object of one. 
17d. The totality of their object is ten dharmas.  

N/C: K17a: ―Excluding the knowledge of dharmas in inferential knowledge; by excluding worldly conventional 

knowledge in the knowledge of the Path, because it does not form part of the Path.‖ 
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K17b: ―Worldly conventional knowledge and the part of the knowledge of the mind of another which is impure, are the 

object of a knowledge of Suffering and of Origin.‖ 

K17c: ―Ten knowledges are the object of worldly conventional knowledge, a knowledge of the mind of another, the 

Knowledge of Destruction and the Knowledge of Non-Arising.‖ 

K17c: ―No knowledge is the object of the knowledge of Extinction whose only object is Extinction obtained through 

conscious effort (pratisamkhyanirodha).‖ 

K17d: ―How many dharmas constitute in their totality the object of the ten knowledges? How many dharmas constitute 

the object of each knowledge?‖ [K17d…see K18a-b.] 
 

traidhātukāmalā dharmā akṛtāśca dvidhā dvidhā| sāṁvṛtaṁ svakalāpānyadekaṁ vidyādanātmataḥ||18|| 
所緣總有十  謂三界無漏  無為各有二  俗緣十法亓  類七苦集六  滅緣一道二  他心智緣三  盡無生各

九 

18a-b. Dharmas of the Three Dhātus, pure dharmas, unconditioned, each category being twofold. 
18c-d. One conventional knowledge, with the exception of its own complex, knows the rest as non-
self.  

N/C: K18a-b: ―The conditioned dharmas are divided into eight classes: dharmas of Kamadhatu, of Rupadhatu, of 

Arupyadhatu, plus the pure dharmas, all being either associated with the mind or not (samprayukta, viprayukta, ii. 22). 

The unconditioned dharmas are divided into two classes, good and neutral. Which of these two classes of dharmas are 

the object of the ten knowledges? 

1. Worldly conventional knowledge is related to ten dharmas;  

2. a knowledge of dharmas is related to five: two dharmas of Kamadhatu, associated or not with the mind; and a good 

unconditioned dharma;  

3. inferential knowledge is related to seven: two of Rupadhatu, two of Arupyadhatu, and two pure, which make six, and a 

good unconditioned dharma;  

4-5. the knowledge of Suffering and of Origin are related to only good unconditioned dharmas;  

7. a knowledge of the Path is related to the two pure dharmas;  

8. a knowledge of the mind of another is related to three; the dharmas associated with the mind which are of Kamadhatu, 

and of the Rupadhatu, and pure;  

9-10. the Knowledge of Destruction and the Knowledge of Non-Arising are related to nine dharmas, with the exception of 

neutral unconditioned dharmas.‖ 

K18c-d: ―Can one, through a single knowledge know all of the dharmas? No. Yet [K18c-d…] ―When a moment of 

conventional knowledge knows all the dharmas as not being a self, this is with the exception, in the totality of the 

dharmas, of 1. itself, this same moment of conventional knowledge, for the subject of knowledge cannot be its own 

object; 2. the mental dharmas which are associated with it, for they have the same object as it does; and 3. the dharmas 

disassociated from the mind but which accompany it, for example, its characteristics (ii. 45c), for they are too close.  

―This conventional knowledge of universal consciousness belongs only to Kamadhatu, being prajna of hearing or 

reflection (srutamayi, cintamayi, vi), not prajna of absorption (bhavanamayi, iv), for the conventional knowledge which 

is of this third type of prajna always has a determined sphere for its object. If it were otherwise one could obtain at one 

and the same time detachment with respect to all of the spheres.‖ 
 

ekajñānānvito rāgī prathame'nāsravakṣaṇe| dvitīye tribhiḥ ūrdhvastu caturṣvekaikavṛddhimān||19|| 
 俗智除自品  總緣一切法  為非我行相  唯聞思所成  異生聖見道  初念定成一  二定成三智  後四一一

增 

19a-b. Not detached, in the first pure moment, he possesses one knowledge. 19c. In the second 
moment, he possesses three knowledges. 19c-d. Beyond, in four moments, each time adding a 
knowledge.  

N/C: Bhasya: ―The different categories of humans are endowed with how many knowledges? A common person 

possesses only worldly conventional knowledge; when he is detached [from Kamadhatu], he also possesses a knowledge 

of the mind of another. As for the Aryan,‖ 

K19a-b: ―An Aryan who is not detached through a worldly path before entering the Path, in the moment in which the 

Patience which is the knowledge of the dharmas related to Suffering (duhkhe dharmajnanaksanti, vi. 25c) arises, pos-

sesses a single knowledge, namely worldly conventional knowledge, because this Patience is not a knowledge (vii.1).‖ 

K19c: ―At the moment of the knowledge of dharmas related to Suffering, he possesses worldly conventional 

knowledge, a knowledge of dharmas, and a knowledge of Suffering.‖ 

K19c-d: ―A knowledge is added in each of four subsequent moments; at the fourth moment (the inferential knowledge of 

suffering) there is inferential knowledge; at the sixth moment (a knowledge of dharmas related to Origin) there is the 

knowledge of origin; at the tenth moment (the knowledge of the dharmas as they relate to Extinction), there is the 

knowledge of Extinction; and at the fourteenth moment (the knowledge of the dharmas as related to the Path), there is 

the knowledge of the Path. Consequently, having attained the knowledge of the dharmas related to the Path, the ascetic 
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possesses seven knowledges. For an Aryan who, before entering into the Pure Path (the Path of Seeing), has obtained 

detachment through a worldly path, we must add the knowledge of the mind of another. A samayavimukta Arhat (vi.50, 

56) possesses nine knowledges, by adding the Knowledge of Extinction; an asamayavimukta Arhat in addition possesses 

the Knowledge of Non-Arising (vi. 50).‖ 
 

yathotpannāni bhāvyante kṣāntijñānāni darśane| anāgatāni tatraiva sāṁvṛtaṁ cānvayatraye||20|| 
修道定成七  離欲增他心  無學鈍利根  定成九成十 

20a-c. In Seeing, future patiences and knowledges exist to the extent to which they are produced. 
20c-d. In the Path of Seeing one also acquires conventional knowledge at the moment of the three 
inferential knowledges.  

N/C: Bhasya: ―How many knowledges does the ascetic cultivate (acquire) at one and the same time in different stages, 

the Path of Seeing the Truths, and in the Path of Meditation, etc.?‖ 

K20a-c: ―Those which are produced are acquired or cultivated. For example, when an ascetic produces the Patience of 

the knowledge of the dharmas related to Suffering, he cultivates future Patience of this same type, and he takes 

possession of future Patience of this same type. [And so on to the Patience of the inferential knowledge of the Path]. The 

four aspects of this Patience (impermanence, etc.) are also acquired when any one of the aspects is produced.  

―Why, in the Path of Seeing, is there only acquisition of the knowledge and the aspects of the type of knowledge and the 

aspects produced? When the Patience of the knowledge of the dharmas related to Suffering is produced, the gotra,- that 

is to say, the seed or the cause - of this Patience, and the gotras of its four aspects, are grasped, whereas the gotras of the 

knowledge of dharmas related to Suffering, etc., are not grasped. As for the aspects, we see that the four aspects of each 

Truth are of the same type, for they have the same object. When one of them is produced, the gotras of the others are 

grasped.‖ 

K20c-d: ―The ascetic takes possession of future conventional knowledge at the moment of the three inferential 

knowledges of Suffering, Origin, and Extinction (moments 4, 8, and 12 of the Path of Seeing, vi. 26b): not at the moment 

of the knowledge of the dharmas, because, in the knowledge of the dharmas, each Truth has not been understood in its 

totality, but only relating to Kamadhatu.‖ 
 

ato'bhisamayāntyākhyaṁ tadānutpattidharmakam| svādhobhūmi nirodhe'ntyaṁ svasatyākāraṁ yātnikam||21|| 
見道忍智起  即彼未來修  三類智兼修  現觀邊俗智 

21a. This conventional knowledge is termed “the end of abhisamaya”. 21b. It is not destined to 
arise. 21c. From the sphere or from a lower sphere. 21c. In Extinction, the last. 21d. It has the 
aspects of its Truth. 21d. It proceeds from effort.  

N/C: K21a: ―It is termed abhisamayantika jnana, because it is cultivated (=acquired) at the end of the comprehension of 

each Truth. Why does an ascetic not take possession of it at the moment of inferential knowledge of the Path (sixteenth 

moment of comprehension or abhisamaya, the first moment of the Path of Meditation)? 

―a. Because the Path has not been understood (abhisamita) formerly, through a worldly path, under its aspects of Path, 

Truth, etc. 

―b. Because the Path is not susceptible of being understood in its entirety. Suffering, its Origin, and its Extinction can be 

respectively known, abandoned, realized, in their entirety; but the Path cannot be practiced (= actualized) in its entirety. 

Without doubt one cannot say of a person who is in the Path of Seeing, that, at the end of his comprehension of the 

Truths of Origin and Extinction, he has complete abandoning of Origin, and complete realization of Extinction: yet a 

time will come when this abandoning and this realization will be complete. But the same does not hold for the Path, 

given the diversity of families (gotra) of the Sravakas, Pratyekabuddhas, and Buddha…‖ [one more point in Bhasya] 

K21b: ―This knowledge does not arise when the ascetic is in contemplation, nor when the ascetic has left his 

contemplation (=Seeing of the Truths). On the one hand this knowledge is incompatible with his contemplation; on the 

other hand the mind, outside of its contemplation, is too coarse. If this is so, how can one say that one takes possession of 

conventional knowledge, and that conventional knowledge is ‗cultivated.‘ [The Sarvastivadins answer:] Formerly it was 

not acquired, but now it is acquired. How can it be acquired, since it is not produced? [The Sarvastivadins answer:] It is 

termed acquired because it is acquired [and not because it should be produced]. 

―‗Acquired because it is acquired,‘ is an unprecedented manner of speaking. You do not thus explain how conventional 

knowledge is cultivated. This point should be understood in the same way as the Former Masters [the Sautrantikas] 

understood it. According to these Masters, one acquires conventional knowledge through the power of the Aryamarga 

(=the Path of Seeing). After one has left the contemplation of the Aryamarga, a conventional knowledge bearing on the 

Truths is realized, and it is much more distinguished than that which preceeds the obtaining of the Aryamarga itself. 

When one says that an ascetic acquired this conventional knowledge through the Path of Seeing, one means to speak of 

the acquisition of a personality (asraya) capable of realizing of this conventional knowledge, as the acquisition of a 

mineral containing gold is called the acquisition of gold itself.‖ 

K21c: ―When one realizes the Path of Seeing of a certain sphere (bhumi), one acquires, in the future, the conventional 

knowledge of this sphere or of a lower sphere. This means that if one realizes the Path of Seeing in the state of 
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Anagamya, one acquires, in the future, the Path of Seeing of a single sphere (i.e., Anagamya), and one acquires, in the 

future, the conventional knowledge of two spheres (Anagamya and Kamadhatu): and so on until: if one realizes the Path 

of Seeing in the Fourth Dhyana, one acquires, in the future, the Path of Seeing of six spheres (Anagamya, Dhyanantara, 

and the Four Dhyanas), and one acquires, in the future, the conventional knowledge of seven spheres (the same, plus 

Kamadhatu). K21c. In Extinction, the last. If one cultivates conventional knowledge at the end of Suffering and Origin, 

— that is to say in the moments of the inferential knowledge of Suffering and the inferential knowledge of Origin, — 

conventional knowledge is by nature the four foundations of mindfulness (vi.14). If one cultivates at the end of 

Extinction,—that is, in the moment of the inferential knowledge of Extinction,—it is only the last foundation of 

mindfulness, namely the foundation of mindfulness related to dharmas.‖ 

K21d: ―When one cultivates conventional knowledge at the end of the comprehension of a certain truth, the conventional 

knowledge takes on the aspects of this Truth and has this Truth for its object. K21d: It proceeds from effort. Being 

acquired through the power of the Path of Seeing, it is exclusively obtained through effort; it does not arise from 

detachment.‖ 
 

ṣoḍaśe ṣaṭ sarāgasya vītarāgasya sapta tu| sarāgabhāvanā mārge tadūrdhvaṁ saptabhāvanā ||22|| 
不生自下地  苦集四滅後  自諦行相境  唯加行所得 

22a. In the sixteenth, six, through non-detachment. 22b. Through detachment, seven. 22c-d. Above, 
in the Path of Meditation associated with sensual desire, there is the cultivation of seven.  

N/C: Bhasya: ―The knowledges are so called because knowledge is the major element in them; if one takes into 

consideration their followings, they make up four skandhas in Kamadhatu, and five skandhas in Rupadhatu (by adding 

dhyanasamvaralaksanarupa, iv. 13c). 

―How many knowledges does one cultivate in the different states of the Path of Meditation?‖ 

K22a: ―One should add ‗are cultivated‘. In the sixteenth moment (the inferential knowledge of the Path), the ascetic who 

is not detached from Kamadhatu cultivates (i.e., takes possession of and actualizes) two knowledges in the present; he 

cultivates (takes possession of) six knowledges in the future: namely the knowledge of dharmas, inferential knowledge, 

and knowledges of the Four Truths.‖ 

K22b: ―With respect to the ascetic already detached from Kamadhatu, at the moment when he attains inferential 

knowledge of the Path, one should add the cultivation of the knowledge of the mind of another, the seventh.‖ 

K22c-d: ―Beyond the sixteenth moment, that is, in the rest of the Path of Meditation, as long as one has not obtained 

detachment, in the preparatory paths, the uninterrupted paths, the paths of deliverance, and in the excellent paths,—there 

is cultivation of seven knowledges, namely a knowledge of the dharmas, inferential knowledge, the knowledges of the 

Four Truths, and worldly, conventional knowledge. If one cultivates a worldly path, one also, in the present, cultivates 

worldly conventional knowledge. If one cultivates a transworldly path, one also, in the present, cultivates one of the four 

knowledges of the dharmas. One will cultivate the other six knowledges in the future.‖ 
 

saptabhūmijayā'bhijñākopyāptyākīrṇabhāvite ānantaryapatheṣūrdhvaṁ muktimārgāṣṭake'pi ca||23|| 
修道初剎那  修六或七智  斷八地無間  及有欲餘道 

23a-d. In the uninterrupted paths of the victory over seven spheres, of the acquisition of the 
supernormal knowledges, and of the quality of Immovability, of mixed meditation. And also in the 
eight paths of higher deliverance.  

N/C: Bhasya: ―Based on the preceding, add ‗there is cultivation of seven knowledges.‘ One cultivates seven knowledges, 

the same as above, in the uninterrupted paths (paths of the expulsion of the defilements & the obstacles) which make up: 

1. victory over seven spheres, that is to say detachment from the Four Dhyanas and the three Arupyas: these spheres are 

‗vanquished‘ when one is detached from them; 

2. the acquisition of five supernormal knowledges, with the exception of the sixth (vii. 42);  

3. entry into Immovability (vi. 57,60c); 

4. the mixed meditation (vi. 42) of the Saiksa. 

―If the ascetic cultivates these paths through a worldly path, he cultivates, in the present, conventional knowledge; if he 

follows a transworldly path, he cultivates in the present one of the four inferential knowledges, and one of the two 

knowledges of dharmas (Extinction and the Path).  

―In the acquisition of the quality of Immovability, he does not cultivate conventional knowledge; for this latter is not 

opposed to Bhavugra. Here the Knowledge of the Destruction is the seventh knowledge. 

―Above the detachment from the seven spheres, in the first eight paths of deliverance of Bhavagra, the ascetic cultivates, 

in the future, seven knowledges, namely the knowledge of dharmas, inferential knowledge, the knowledges of the Four 

Truths, and the knowledge of the mind of another; he does not cultivate conventional knowledge, because this 

knowledge is not opposed to Bhavagra. 

―He cultivates, in the present, one of the four inferential knowledges or one of the two knowledges of dharmas 

(Extinction and the Path).‖ 
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śaikṣottāpanamuktau vā ṣaṭ saptajñānabhāvanā| ānantaryapathe ṣaṇṇāṁ bhavāgravijaye tathā||24|| 
有頂八解脫  各修於七智  上無間餘道  如次修六八 

24a-b. The Śaikṣa, in the path of deliverance of the perfectioning of the faculties, cultivates six or 
seven knowledges. 24c. In the uninterrupted path, he cultivates six knowledges. 24d. The same in 
the victory over Bhavāgra.  

N/C: K24a-b: ―The Saiksa (in opposition to the Asaiksa who enters the state of Immovability) in the path of deliverance 

(third stage) of the perfectioning of his faculties (vi. 60c), cultivates six knowledges when he is not detached (i.e., when 

he is not an Anagamin). When he is detached, he cultivates seven knowledges, the knowledge of the mind of another 

being the seventh. Some other masters say that conventional knowledge is cultivated by one who is not detached as well 

as by one who is detached. In the preparatory path (prayogamarga, first stage), both of them cultivate this knowledge.‖ 

K24c: ―Detached or non-detached, he cultivates six knowledges, as above, in the uninterrupted path (second stage) of the 

perfectioning of his faculties. He does not cultivate conventional knowledge, because the perfectioning of the faculties 

resembles the Path of Seeing; he does not cultivate the knowledge of the mind of another because this knowledge is 

absent from the uninterrupted path: in fact this knowledge does not oppose the defilements.‖ 

K24d: ―In the uninterrupted paths of detachment from Bhavagra, the Saiksa cultivates six knowledges.‖ 
 

navānāṁ tu kṣayajñāne akopyasya daśa bhāvanā| tatsaṁcare'ntyamuktau ca proktaśeṣe'ṣṭabhāvanā||25|| 
無學初剎那  修九或修十  鈍利根別故  勝進道亦然 

25a. At the moment of the knowledge of destruction, nine knowledges. 25b. An Immovable One 
cultivates ten knowledges. 25c. Ten knowledges also in the last deliverance in the passage to the 
state of Immovability. 25d. In the cases not mentioned, there is cultivation of eight knowledges.  

N/C: K25a: ―The ninth path of deliverance of detachment from Bhavagra is called the Knowledge of Destruction 

(vi.44d). [The first eight have been discussed vii. 23c-d]. The ascetic then cultivates nine knowledges, with the exception 

of the Knowledge of Non-Arising. 

K25b: ―The saint who is from the beginning an Immovable One (vi.57c) cultivates ten knowledges at the moment when 

he produces the Knowledge of Destruction, for at this moment he obtains the Knowledge of Non-Arising (vi. 50a).‖ 

K25c: ―The ascetic who obtains the state of Immovability through the perfectioning of his faculties also cultivates ten 

knowledges in the last path (the ninth path of deliverance) of this perfectioning (vi.60c).‖ 

K25d: ―What are the cases not mentioned? 

1. The ninth path of deliverance from detachment to Kamadhatu (excluded from the definition 22c-d); 

2. the paths of deliverance from detachment to the seven spheres, to the five supernormal knowledges, to mixed 

meditation of the Saiksa (excluded from the definitions 23a-c); 

3. the first eight paths of deliverance of the perfectioning of the faculties leading to the state of Immovability (excluded 

from the definition 25c); and 

4. the preparatory path and the excellent path (prayogamarga and visesamarga) of one who is detached (or an 

Anagamin). 

―In all these paths, there is cultivation of eight future knowledges, with the exception of the Knowledge of Destruction 

and the Knowledge of Non-Arising. This is the case for the Saiksa. 

―The Asaiksa, in the preparatory path, the path of deliverance, and the excellent path of the five supernormal knowledges 

and of mixed meditation, cultivates nine knowledges (with the exception of the Knowledge of Non-Arising) or ten 

knowledges, depending on whether the Asaiksa is a samayavimukta or an asamayavimukta. In the uninterrupted paths of 

the same (five supernormal knowledges and mixed meditation), he cultivates either eight or nine knowledges, with the 

exception of the knowledge of the mind of another in both cases. Nevertheless, in the path of deliverance of the two 

supernormal knowledges which are neutral (the divine eye and divine hearing), —this path being itself morally neutral—

there is no cultivation of any future knowledge. 

―As for the Prthagjana,—in the ninth path of deliverance of detachment from Kamadhatu and the three Dhyanas; in the 

preparatory paths; in the paths of deliverance of the three supernormal knowledges; in the realizations of the spiritual 

qualities, Apramanas, Vimoksas, etc.: all these paths being cultivated in the Dhyanas (and not in the samantakas),—he 

cultivates, in the future, conventional knowledge and the knowledge of the mind of another; but not in the 

nirvedhabhagiyas because three constitute the following of the Path of Seeing. In the other cases, obtaining a path not 

previously obtained, he cultivates solely, in the future, conventional knowledge.‖ 
 

yadvairāgyāya yallābhastatra cādhaśca bhāvyate| sāsravāśca kṣayajñāne labdhapūrvaṁ na bhāvyate||26|| 
練根無間道  學六無學七  餘學六七八  應八九一切 

26a-b. The knowledge that one cultivates in the future belongs to the sphere from which one is 
detached, to the sphere acquired, or to a lower sphere. 26c. In the knowledge of destruction, the 
pure is also of all spheres. 26d. That which has been obtained previously is not cultivated.  

N/C: Bhasya: ―To which sphere does the knowledge belong which is cultivated in the worldly and transworldly paths? A 

knowledge of the mind of another, a future cultivation, belongs to the sphere which serves as the support of the Path, or 
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rather to the sphere which one obtains through the Path. It is not a rule that pure knowledge, cultivated in the future, will 

belong to the sphere which serves as the support for its arising.‖ 

K26a-b: ―When, in order to become detached from one sphere an ascetic cultivates the paths (prayoga, etc.) of the two 

classes, pure or impure, he cultivates pure knowledges which are either of the sphere which he obtains for the first time 

by these paths, of the sphere which is the support of the path, or of a lower sphere.‖ 

K26c: ―At the moment when a knowledge of the destruction of the cankers arises (vi. 44d), there is cultivated the 

qualities of all the spheres, including the impure ones, namely the Apramanas, the Vimoksas, etc. In fact, 

Vajropamasamadhi cuts off these ties which are the possessions of the defilements; all the qualities will be found in a 

series freed from the defilements; one can thus say that they ‗breathe‘ (or that they open, that they inflate), in the manner 

of a sack when one cuts the ropes that bind it. The Arhat has obtained rule over his mind: all the good dharmas come 

towards him, as vassals come to present their homage to a prince who accedes to supreme kingship.‖ 

K26d: ―What is cultivated is what has not been obtained. That which, having been obtained and lost is obtained anew—

that is to say, is newly realized or actualized—is not cultivated, that is, the ascetic does not take possession of it for the 

future. Because this has been acquired and rejected in the past.‖ 
 

pratilambhaniṣevākhye śubhasaṁskṛtabhāvane| pratipakṣavinirdhāvabhāvane sāsravasya tu||27|| 
雜修通無間  學七應八九  餘道學修八  應九或一切  聖起餘功德  及異生諸位 

27. Cultivation of good conditioned dharmas is acquisition and practice; there is cultivation of 
opposition and expulsion with respect to impure dharmas.  

N/C: Bhasya: ―Does the term ‗cultivation‘ (bhavana) only designate acquisition? No. Cultivation is of four types:  

1. acquisition, 2. practice, 3. opposition, and 4. expulsion. [K27…] 

―There is cultivation of acquisition and practice with respect to the good conditioned dharmas, acquisition with respect to 

the future and acquisition and practice with respect to the present. These two cultivations rest on the first two efforts, 

effort for the arising of what has not yet arisen, and effort for the growth of what has already arisen. 

―There is cultivation of opposition and expulsion with respect to impure dharmas; they rest on the last two efforts, effort 

for the non-arising of what has not arisen, and effort for the destruction of what has already arisen. 

―Thus the good but impure dharmas are susceptible of four types of cultivation; the pure dharmas are susceptible of the 

first two; the defiled and neutral dharmas of the last two. 

―The Vaibhasikas of the West say that there are six types of cultivation: four as above, plus the cultivation of constraint 

(samvarabhavana), and the cultivation of inspection (vibhavanabhavana). The first is the cultivation of the organs, the 

eye, etc.; the second is the cultivation of the body, as it says in the Sutra, ‗These six organs well subdued, well 

guarded...‘ and, ‗There is in the body the beard, hair, etc.‘ The Vaibhasikas of Kasmir however think that these two 

cultivations should be included within the cultivation of opposition and expulsion.‖ 
 

aṣṭādaśāveṇikāstu buddhadharmā balādayaḥ| sthānāsthāne daśa jñānāni aṣṭau karmaphale nava||28|| 
所修智多尐  皆如理應思  諸道依得此  修此地有漏  為離得起此  修此下無漏 

28a-b. The dharmas unique to the Buddha are eighteen, the powers, etc. 28c-29. There are ten 
knowledges in sthānāsthāna; 28d. Eight in karmaphala.  

N/C: Bhasya: ―We have explained the knowledges. Now we must explain the spiritual qualities (gunas), which are made 

up of the knowledges. Among these qualities, there are first those which are uniquely proper to the Buddha, which the 

Bodhisattva acquires at the moment of the Knowledge of Destruction (vi. 45) in becoming an Arhat and, at the same 

time, a Buddha.These qualities are eighteen in number.‖ 

K28a-b: ―The ten powers, the four absences of fear, the three foundations of mindfulness, and great compassion: this 

group constitutes the eighteen dharmas unique to the Buddha, so called because others do not acquire them by becoming 

Arhats.‖ 

K28c: ―The power which consists of the knowledge of what is possible and what is impossible sthanasthana, (vii. 30c) is 

made up of ten knowledges.‖ 

K28d: ―The power which consists of the knowledge of the retribution of actions is made up of eight knowledges, with 

the exception of the knowledge of the Path and Extinction.‖ 
 

dhyānādyakṣādhimokṣeṣu dhātau ca pratipatsu tu| daśa vā saṁvṛtijñānaṁ dvayoḥ ṣaṭ daśa vā kṣaye||29|| 
唯初盡遍修  九地有漏德  生上不修下  曾所得非修 

29a. Nine in the Dhyānas, etc., in the Indriyas, in the Abhimokṣas, in the Dhātus; 29b. Nine or ten in 
the paths; 29c. Two are conventional knowledges; 29d. Destruction is made up of six or ten 
knowledges.  

N/C: K29a: ―The power of the knowledge of the Dhyanas, Vimoksas, Samadhis and Samapattis; the power of the 

knowledge of the degree of the moral faculties of beings; the power of the knowledge of the different aspirations of 

beings; and the power of the knowledge of the different acquired dispositions of beings—these four powers are made up 

of nine knowledges, excluding the knowledge of extinction.‖ 
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K29b: ―The power of the knowledge of the paths which lead to the different realms of rebirth and to Nirvana, is made up 

of either nine knowledges or ten knowledges. If one understands ‗the Path with its result,‘ this power then includes the 

knowledge of extinction (which is the result of the Path); but if one understands ‗the Path without its result,‘ then this 

power is made up of nine knowledges.‖ 

K29c: ―The power of the knowledge of former abodes and the power of the knowledge of the death and rebirth of beings 

are both conventional knowledges.‖ 

K29d: ―The power of the knowledge of the destruction of the cankers is made up of six or ten knowledges. One can 

consider the knowledge of the destruction of the cankers in and of itself as the knowledge of the destruction of the 

cankers which is made up of the knowledge of the dharmas, inferential knowledge, the knowledge of extinction, the 

Knowledge of Destruction, the Knowledge of Non-Arising, and conventional knowledge; or one can understand the 

knowledge of the destruction of the cankers as the knowledge which is produced in a series where the cankers have been 

expelled: the ten knowledges exist in such a series.‖ 
 

prāṅinavisacyutotpādabaladhyāneṣu śeṣitam| sarvabhūmiṣu kenāsya balamavyāhataṁ yataḥ||30|| 
立得修習修  依善有為法  依諸有漏法  立治修遣修 

30a-c. The power of former abodes and the power of death-rebirth lie in the Dhyānas; the others in 
all the spheres. 30c-d. Why? Because its power does not know any obstacle.  

N/C: Bhasya: ―As for the spheres which serve as the support for the powers:‖ 

K30a-c: ―The knowledge of former abodes and the knowledge of the death and rebirth of beings have the Dhyanas for 

their spheres; the other powers are of all the spheres, Kamadhatu, Anagamya, the Four Dhyunas, Dhyanantara, and the 

Four Arupyas. They arise in a male body in Jambudvlpa, that is to say in the Buddha, for Buddhas do not appear outside 

of Jambudvlpa. In others this tenfold knowledge is not called a power: it is only in the series of the Buddha that it is 

called a power, because, elsewhere, it is shackled. 

K30c-d: ―The knowledge which knows all the objects of knowledge without any obstacle is called a power. This is why 

the ten powers exist only in the Buddha, because the Buddha, having expelled all the cankers and all the traces (vasana, 

see vii. 32d) of ignorance, knows all objects of his own accord. It is not the same for the knowledges of others, and as a 

consequence these knowledges are not called powers. 

―According to tradition, Sariputra refused a person who asked for admission to the Order; he was not capable of seeing 

the number of the previous and subsequent births of a pigeon chased by a hawk (?). [from P/P: two traditional examples 

of how Buddha could see what Sariputra could not: the person he refused to admit did have roots of good, and the other 

births of the pigeon.] 

―The Buddha's knowledge is exercised without obstacle, the power of his mind is infinite and envelopes all objects.‖ 
 

nārāyaṇabalaṁ kāye saṁdhiṣvanye daśādhikam| hastyādisaptakabalam spraṣṭavyāyatanaṁ ca tat||31|| 
十八不共法  謂佛十力等  力處非處十  業八除滅道 

31a. Nārāyaṇa power in his body; 31b. According to others, in his parts. 31c. This is a power the 
seventh term of a series which begins with the elephant and in which each term is worth ten times 
the preceding; 31d. It consists of a tangible.  

N/C: Bhasya: ―If such is the power of his mind, what is the power of his body?‖ 

K31a: ―Narayana is the name of a power and also the name of one who possesses this power, namely the god Narayana: 

the same for Canura and Mahanagna. The power of the body of the Buddha is equal to that of Narayana. 

K31b: ―According to others, each part of his body (samadhi) possesses this power. The Bhadanta, [the Darstantika 

Master], says that his physical power is like his mental power, that is, infinite; for, if it were otherwise, the body of the 

Blessed One would not be able to support infinite knowledge. The Buddhas have nagagranthi power in their body parts, 

Pratyekabuddhas have samkala power, and Cakravartins have sanku power. What is the extent of Narayana power?‖ 

K31c: ―There is a series: prakrtahastin, gandhahastin, mahanagna, praskandin, varanga, canura, and narayana. The 

power of each term is worth ten times the power of the preceding term: ten prakrtahastins make one gandhahastin and so 

on. According to others, this is the case for the first six terms; but ten canuras are equal to a hali-narayana, and two half-

narayanas are equal to one narayana. According to the author of this book, among the definitions of the physical power 

of the Buddha, that one is true which makes this power the greatest.‖ 

K31d: ―The physical power of the Buddha is, by its nature, a tangible (sprastavyayatana). It consists of primary elements 

of a special nature. According to others, however, it is a rupa derived from the primary elements, but a derived rupa 

different from the seven derived tangibles, slaksnatva, etc. (i. 10d).‖ 
 

vaiśāradyaṁ caturdhā tu yathādyadaśame bale| dvitīyasaptame caiva smṛtiprajñātmakaṁ trayam||32|| 
定根解界九  遍趣九或十  宿住死生俗  盡六或十智 

32a. Assurance is fourfold. 32b-c. Resembling the first, the tenth, the second, and the seventh 
power. 32d. Three are mindfulness and awareness (prajñā).  

N/C: K32a: ―The Buddha possesses four assurances which are explained in the Sutra.‖ 
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K32b-c. ―1. The first assurance, the assurance that he has attained supreme comprehension with respect to all the 

dharmas, resembles the first power (the power of the knowledge of what is possible and what is impossible); it consists 

of ten knowledges, and can exist (lit. ‗be supported‘) in all of the spheres. 

2. The second assurance, the assurance that he has the knowledge of the destruction of all the defilements, resembles the 

tenth power, the power of the knowledge of the destruction of the defilements: it consists of ten knowledges, and can 

exist in six spheres. 

3. The third assurance, the assurance that he can fully explain the dharmas, resembles the second power, the power of 

the knowledge of the retribution of actions: it consists of eight knowledges, and can exist in all of the spheres. 

4. The fourth assurance, the assurance that he can explain the Path leading to definitive deliverance, resembles the 

seventh power, the power of the knowledge of the paths which lead to the different realms of rebirth and to Nirvana: it 

consists of ten or nine knowledges, and can exist in all of the spheres. 

How can the knowledges be called assurances (vaisaradya)? The word vaisaradya signifies ‗absence of fear‘ 

(nirbhayata). By reason of the fact that he knows that he has understood all the dharmas, destroyed all the defilements, 

etc., the Buddha is free from fear in the assemblies. Thus vaisaradya is knowledge. [In our opinion] the assurances, 

being a result of knowledge, are not knowledge by nature.‖ 

K32d: ―The Sutra explains at length the three applications of mindfulness of the Buddha:  

1. When his disciples, unani-mous, respectfully listen, accept and practice his teaching, he experiences neither joy nor 

satisfaction, but he remains indifferent, in full mindfulness and awareness.  

2. When his disciples, unanimous, do not hear, do not accept and do not practice his teaching, he does not experience 

displeasure nor impatience, but he remains indifferent, in full mindfulness and awareness.  

3. When some of his disciples hear, accept and practice his teaching, while others, not hearing, do not accept and do not 

practice his teaching, he does not experience joy and displeasure, but remains indifferent in full mindfulness and 

awareness. These three applications of mindfulness are, by their nature, mindfulness and awareness. 

―But a Sravaka who is free from the cankers, whose disciples are either respectful or not respectful, or respectful and not 

respectful, experiences neither joy nor displeasure, nor either joy or displeasure. Why consider the three applications of 

mindfulness as dhannas unique to a Buddha? Because the Buddha has abandoned joy and displeasure along with their 

traces. Or rather because the disciples are the disciples of the Buddha: it is admirable that the Buddha does not 

experience either joy or displeasure from their respect or disrespect; but the disciples are not the disciples of the Sravakas 

from whom they receive the teaching: there is nothing admirable in the fact that these Sravakas do not experience joy or 

displeasure.‖ 
 

mahākṛpā saṁvṛtidhīḥ saṁbhārākāragocaraiḥ| samatvādādhimātryācca nānākaraṇamaṣṭadhā||33|| 
宿住死生智  依靜慮餘通  贍部男佛身  於境無礙故 

33a. Great compassion is a conventional and mental state; 33b. It is through its factors, its aspects, 
its object, its equality, and its excellence. 33c. It differs from ordinary compassion in eight ways.  

N/C: K33a: ―Great compassion is, by its nature, conventional knowledge (vii. 2b). In the contrary case, it would be, in its 

nature, absence of hatred as is ordinary compassion (viii. 29); like ordinary compassion, it would not embrace all beings 

of the Three Dhatus, it would not envision the three types of suffering.‖ 

K33b: ―1. By reason of its factors (sambhara); it is produced in fact by a great provisioning (sambhara) of merit (punya) 

and knowledge (jnana). 

2. By reason of its aspects, of the modality under which it grasps things: it considers things as painful by reason of the 

threefold suffering, the suffering inherent in suffering itself, the suffering inherent in change, and the suffering inherent 

in the samskaras (vi. 3), whereas ordinary compassion only envisions the suffering inherent in suffering itself. 

3. Ву reason of the object, for it has for its object all beings in the Three Dhatus. 

4. By reason of its equality, for it is equally concerned with the happiness and benefit of all being. 

5. By reason of its excellence, for no other compassion which has arisen surpasses it.‖ 

K33c: ―1. With respect to its nature: ordinary compassion is absence of hatred, whereas great compassion is absence of 

ignorance. 

2. With respect to its aspect: ordinary compassion takes on the form of one suffering, whereas great compassion takes on 

the form of threefold suffering. 

3. With respect to its object: ordinary compassion is concerned with the beings of one Dhatu, whereas great compassion 

is concerned with the Three Dhatus.  

4.With respect to its sphere: ordinary compassion is of the sphere of the Four Dhyanas, whereas great compassion is of 

the sphere of the Fourth Dhyana. 

5. With respect to the personality which serves as its support: ordinary compassion arises in the series of the Sravakas, 

etc., whereas great compassion arises in the series of the Buddhas. 

6. With respect to its acquisition: ordinary compassion is obtained through detachment from Kamadhatu, whereas great 

compassion is obtained through detachment from Bhavagra. 

7. With respect to its protection: ordinary compassion does not protect, whereas great compassion protects. 
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8. With respect to compassion: ordinary compassion is an unequal compassion, for it sympathizes only with beings who 

are suffering, whereas great compassion is an equal compassion, turned towards all beings equally.‖ 
 

saṁbhāradharmakāyābhyāṁ jagataścārthacaryayā| samatā sarvabuddhānāṁ nāyurjātipramāṇataḥ||34|| 
身那羅延力  或節節皆然  象等七十增  此觸處為性 

34. In saṁbhāra, dharmakāya and their service to beings, the Buddhas are identical; not in their 
duration of life, their caste, their statures, etc.  

N/C: Bhasya: ―We have explained the qualities which belong only to the Buddhas and which distinguish them from 

other beings. Do the Buddhas resemble one another among themselves? Under certain conditions, yes; under other 

conditions, no. [K34…]  

―The Buddhas are identical in that they have, in their previous existences, equally accumulated merit and knowledge, in 

that they have realized the same dharmakaya; and in that they equally carry out service to others.  

―But the Buddhas differ through the difference in the duration of their lives, their caste, their gotra, the dimensions of 

their bodies, etc. According to the period in which they appear, their life is long or short, they are Ksatriyas or Brahmins, 

they belong to the Gautamagotra or to the Kasyapagotra, and their bodies are great or small. The word et cetera indicates 

that the Dharma of the Buddhas lasts a long or short period of time, accordingly as, at the moment of their appearance, 

the beings to be converted are straight or crooked.‖ 

―All intelligent persons who reflect on the threefold perfection of the Tathagatas necessarily produce a profound 

affection, a profound respect with respect to them. This threefold perfection is the perfection of their causes which 

consists of the provisions of merit and knowledge; the perfection of the result which consists of the dharmakaya; and the 

perfection of benefit which consists of service to all beings. 

i. The perfection of cause is fourfold: 1. Cultivation of the accumulation of all qualities and all knowledge; 2. Prolonged 

cultivation; 3. uninterrupted cultivation; and 4. zealous cultivation. 

ii. The perfection of the result is fourfold, for the realization of the dharmakaya includes four perfections, that of 

knowledge, of abandoning, of power and of material body. 

a. The perfection of knowledge is fourfold: 1. untaught knowledge; 2. universal knowledge (that is to say knowledge of 

all individual characteristics); 3. omniform knowledge, (that is to say knowledge of all manners of being); and 4. 

spontaneous knowledge (knowledge through the simple desire to know).  

b. The perfection of abandoning is fourfold: 1. abandoning of all the defilements; 2. definitive abandoning (not 

susceptible of falling away); 3. abandoning of the defilements with their traces (because no bond remains); and 4. 

abandoning of the obstacles to samadhi and samapatti [of such a sort that the Buddha is doubly delivered (vi. 64a)]. 

c. The perfection of power is fourfold: 1. perfection in the mastery of creating, transforming, and maintaining an external. 

object; 2. perfection in the mastery of abandoning and prolonging life; 3. perfection in the mastery of movement 

through resistant bodies, through space, to very distant location, of great speed, and mastery in the reduction of a large 

body to a small volume; and 4. perfection of marvellous qualities, multiple and natural. 

d. The perfection of the material body is fourfold: 1. Perfection in marks (laksana); 2. perfection in secondary marks 

(anuvyanjana); 3. perfection in power (that is to say possession of Narayana's power, vii. 31); and 4. (with respect to 

internal events) perfection of the body whose bones are like diamonds; and (with respect to external events) emissions 

of rays of light (which exceed one hundred thousand suns.) 

iii. The perfection of service is fourfold: 1-3. to deliver definitively (atyanta) from the suffering of the three painful realms 

of rebirth; 4. to deliver from the suffering of transmigration; or rather: 1-3. to install into the three vehicles; 4. to install 

into good realms of rebirth. 

―Such are, in short, the perfections of the Buddhas. There would be no end of our discussion if we were to speak of them 

in great detail. Only the Buddhas, the Blessed Ones, if they were to prolong their existence for numbers of 

asamkhyeyakalpas, would be capable of knowing and speaking of their grandeur. It is enough to know that the Buddhas, 

endowed with qualities, knowledges, powers, and infinite and extraordinary benefits, are like mines of jewels. 

―Nevertheless fools (bala = prthagjana), themselves poor in qualities—and judging based upon themselves—have no 

spiritual aspirations: they understand in vain the extolling of the merits of the Buddha and they do not conceive affection 

either for the Buddha or his Dharma. The wise, on the contrary, understand the explanation of the qualities of the 

Buddha, conceiving, with respect to the Buddha and his Dharma, a mind of faith which penetrates to the marrow of their 

bones. These persons, through this single mind of faith, surmount an infinite mass of actions of unnecessary retribution; 

they obtain excellent human and divine rebirths; and, finally, they arrive at Nirvana. This is why the Tathagatas are said 

to be a supreme field of merit; for this field gives forth fruits which are certain, agreeable, abundant, rapid, (experienced 

in this life), and of excellent issue. The Blessed One, in fact, has proclaimed, ‗If anyone plants a small root of good in the 

field of merit which are the Buddhas, he will first possess heavenly realms of rebirth and then he will obtain the 

Deathless‘ (Ekottara, 24.15). We have explained the eighteen qualities unique to the Buddhas.‖ 
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śiṣyasādhāraṇā anye dharmāḥ kecit pṛthagjanaiḥ| araṇāpraṇidhijñānapratisaṁvidguṇādayaḥ||35|| 
四無畏如次  初十二七力  三念住念慧  緣順違俱境  大悲唯俗智  資糧行相境 

35a. There are other qualities which the Buddhas have in common with Śaikṣas 35b. And 
Pṛthagjanas 35c. Absence of Contention, Knowledge Resulting from Resolution, the Unhindered 
Knowledges, the Supernormal Knowledges, etc.  

N/C: K35a-b: ―The Buddhas possess innumerable qualities which they have in common either with Sravakas K35b. And 

Prthagjanas. Or with ordinary persons.‖ 

K35c: ―These are: the Samadhi Absence of Contention, the Knowledge Resulting from Resolution, the Four Unhindered 

Knowledges, the Supernormal Knowledges, the Dhyanas, the Arupyas, the Eight Samapattis, the Three Samadhis, the 

Four Apramanas, the Eight Vimoksas, the Eight Abhibhvayatanas, the Ten Krtsnayatanas, etc. The first three are 

common to both the Buddhas and the Aryans; the Supernormal Knowledges, the Dhyanas, etc., can also belong to 

ordinary persons.‖ [Note: The Dhyanas, the Arupyas, the Eight Samapattis, the Three Samadhis, the Four Apramanas, 

the Eight Vimoksas, the Eight Abhibhvayatanas, the Ten Krtsnayatanas are discussed in Chapter VIII.] 
 

saṁvṛtijñānamaraṇā dhyāne'ntye akopyadharmaṇaḥ| nṛjā anutpannakāmāptasavastukleśagocarāḥ||36|| 
平等上品故  異悲由八因  由資糧法身  利他佛相似  壽種姓量等  諸佛有差別 

36a. Absence of Contention is conventional knowledge; 36b. It is of the sphere of the Fourth 
Dhyāna; 36c. It is produced by a person who is Immovable. 36d. It is produced by humans. 36e. It 
relates to the defilements of Kāmadhātu, is future, and has a real object.  

N/C: Bhasya: ―Arana [is the power to hinder the arising of another's defilements]. The Arhats know that the sufferings of 

beings are produced through their defilements; they know that they themselves are the most worthy field of merit (iv. 

103, 117a); they fear that others might generate defilements with respect to them [which would be particularly injurious 

to them]; thus they generate a knowledge of such a nature that no other person will produce, with respect to them, lust, 

hatred, pride, etc. This knowledge puts an end, in beings, to rana or contention, which is a defilement, a cause of 

torment: it is thus called arana or absence of contention. What are the characteristics of the so-called Arana Samadhi, the 

Absorption Absence of Contention?‖ 

K36a: ―By nature it is conventional knowledge, as it results from its object.‖ 

K36b: ―It exists in (‗has for its support‘) the Fourth Dhyana, which is the best of the easy paths (vi. 66).‖ 

K36c: ―It is produced by Immovable Arhats (akopyadharman, vi.56) and not by others: for others are not capable of 

radically cutting off their own defilements (they are in fact subject to falling) and so they cannot arrest the defilements of 

others. 

K36d: ―It is produced by humans, for it is only a being in the human realm of rebirth who can cultivate it in the Three 

Dvipas.‖ 

K36e: ―It bears on the defilements of others, in Kamadhatu, in the future, and ‗has a real object‘ (savastuka), ‗May no 

defilements arise in others with respect to me!‘ The savastuka defilements are craving, anger, etc., which are abandoned 

through Meditation (vi. 58). The avastuka defilements of others (vi. 58), which are abandoned through Seeing, are not 

susceptible of being arrested, for the universal (sarvatraga) defilements (v. 12), which exist in the totality of their sphere, 

also exist in the series of another.‖ 
 

tathaiva praṇidhijñānaṁ sarvālambaṁ tu tat tathā| dharmārthayorniruktau ca pratibhāne ca saṁvidaḥ||37|| 
復有餘佛法  共餘聖異生  謂無諍願智  無礙解等德 

37a-b. So too the Knowledge Resulting from Resolution; 37b. But it has all for its object. 37c-d. So 
too the Unhindered Knowledges of dharmas, of objects, of etymological explanations, and of 
eloquence.  

N/C: K37a-b: ―Like the Samadhi Absence of Contention, the Knowledge Resulting from Resolution is, by nature, 

conventional knowledge; like Absence of Contention, it exists in the Fourth Dhyana, it is produced in the series of an 

Immovable One, and it is meditated upon by a being in the human realm of rebirth.‖ 

K37b: ―But, unlike the Samadhi Absence of Contention, it bears on all the dharmas. Yet the Vaibhasikas say that the 

dharmas of Arupyadhatu are not known by a direct seeing through the Knowledge Resulting from Resolution—being of 

the Fourth Dhyana, this knowledge does not bear on a higher sphere. These dharmas are known through inference 

(anumana). In fact, one knows 1. the outflowing of Arupyadhatu, namely the extreme calm which follows, in a 

subsequent existence, from a former existence in Arupyadhatu; 2. the conduct of Arupyadhatu, that is to say the practice 

of the Arupya Samapattis which will produce an existence in Arupyadhatu,— and one can infer from a cause to its result 

and from a result to its cause. As the farmer knows a seed from its fruit and a fruit from its seed, seeing a calm person, 

one concludes, ‗He is reborn falling from Arupyadhatu, but he will be reborn in Arupyadhatu.‘ Such is the opinion of the 

Vaibhasikas. 

―Others believe however that the Knowledge Resulting from Resolution bears on Arupyadhatu, for there is nothing that 

is not within the mental range of the Buddhas. 
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―One who would produce the Knowledge Resulting from Resolution begins by forming a resolution, holding a certain 

object in his consciousness; he enters into the Fourth prantakotika Dhyana (viii. 41a): this is the preparatory exercise. As 

soon as he leaves this absorption, he produces an exact consciousness in conformity with his resolution the sphere of 

which varies according to the power of his absorption.‖ 

K37b-c: ―There are Four Unhindered Knowledges: the Unhindered Knowledge of dharmas, the Unhindered Knowledge 

of things (artha), the Unhindered Knowledge of etymological explanations (nirukta), and the Unhindered Knowledge of 

eloquence (pratibhana). They are like the Samadhi Absence of Contention in that they belong solely to the Immovable 

Ones who are humans. But they differ from it with respect to their object, the sphere in which they are acquired, and 

their nature.‖ 
 

tisro nāmāthavāgjñānamavivartyaṁ yathākramam| caturthīyuktamuktābhilāpamārgavaśitvayoḥ||38|| 
無諍世俗智  後靜慮不動  三洲緣未生  欲界有事惑 

38a-b. The first three are unhindered knowledges bearing, in this order, on name, the thing, speech. 
38c-d. The fourth is the knowledge of the exact and facile expression, and of mastery with respect 
to the Path.  

N/C: K38a-b: ―Infallible (avivartya) knowledge of names, phrases, and syllables (ii.47a) is the Unhindered Knowledge 

of dharmas. Infallible knowledge of the thing is the Unhindered Knowledge of things. Infallible knowledge of speech is 

the Unhindered Knowledge of etymological explanation. 

K38c-d: ―Infallible knowledge which confers the capacity to express oneself in an exact and facile manner and which 

also confers never failing attention on a person who is a master in absorption is the Unhindered Knowledge of 

eloquence.‖ 
 

vāṅmārgālambanā cāsau nava jñānāni sarvabhūḥ| daśa ṣaḍvā'rthasaṁvit sā sarvatra anye tu sāṁvṛtam||39|| 
願智能遍緣  餘如無諍說  無礙解有四  謂法義詞辯 

39a-b. Its object is speech and the Path; 39b. It is made up of nine knowledges. 39c. It is of all the 
spheres. 39c. Unhindered Knowledge of things (artha) is made up of ten or six. 39d. It arises 
everywhere. 39d. The others are conventional knowledge.  

N/C: K39a-b: ―Speech and the Path are the object of this Unhindered Knowledge.Which, in its nature, is made up of nine 

knowledges with the exception of the knowledge of extinction.‖ 

K39c: ―It can arise in an ascetic who exists in any of the spheres, from Kamadhatu to Bhavagra, since it has for its object 

either speech or the Path.‖ 

K39c: ―Artha or thing signifies ‗all the dharmas‘: in which case the Unhindered Knowledge of things is, by its nature, 

the ten knowledges; but if artha signifies Nirvana, then it is made up of six knowledges: the knowledge of dharmas, 

inferential knowledge, the knowledge of extinction, the Knowledge of Destruction, the Knowledge of Non-Arising and 

conventional knowledge.‖ 

K39d: ―That is to say it can exist in any sphere. K39d. The others are conventional knowledge. Two Unhindered 

Knowledges (of the dharmas and of etymological explanation) are conventional knowledge, for they have names, 

phrases, and syllables, etc., and speech, for their object.‖ 
 

kāmadhyāneṣu dharme vit vāci prathamakāmayoḥ| vikalābhirna tallābhī ṣaḍete prāntakoṭikāḥ||40|| 
名義言說道  無退智為性  法詞唯俗智  亓二地為依 

40a. The Unhindered Knowledge of dharmas exists in Kāmadhātu and the Dhyānas. 40b. The 
Unhindered Knowledge of speech exists in Kāmadhātu and the First Dhyāna. 40c. One only obtains 
them together. 40d. The six are prāntakoṭika.  

N/C: K40a: ―It therefore exists in five spheres. Above them, names are absent [and so too phrases and syllables]. 

K40b: ―The Unhindered Knowledge of etymological explanation exists only in Kamadhatu and the First Dhyana, 

because vitarka is absent above them. 

―According to the Prajnaptipada, the Unhindered Knowledges are in the following order: 1. the infallible knowledge of 

name, phrase, and syllable; 2. the knowledge of the thing (artha) expressed by its name, etc.; 3. the knowledge of the 

expression of the characteristics of the thing, its number (singular, dual, or plural), its gender (feminine, masculine, or 

neuter), the time, etc.; 4. the knowledge of what is not possible (asaktata) [=which produced the asaktata] either of the 

expression, or of phrases and syllables. In this way the order of the Unhindered Knowledges is justified. 

―According to others, nirukti is an etymological explanation (nirvacanam), for example: rupyate tasmad rupam (it is 

physical matter because it can be crushed), vijanatiti vijrlanam (it is consciousness because it knows or distinguishes), 

cinotiti cittam (it is mind because it accumulates); pratibhana is the rejoinder. 

―According to the School, the preparatory exercises of the Four Unhindered Knowledges are, in this order, the study of 

calculation, the word of the Buddha, the study of sounds (sabdavidya), and the study of causes (hetuvidya), for a person 

who has not cultivated these four disciplines is not capable of producing the Four Unhindered Knowledges. But, in fact, 

the study of the word of the Buddha alone suffices to achieve the four preparatory exercises.‖ 
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K40c: ―If a person obtains one Unhindered Knowledge, he obtains the others; if he does not obtain them all, he does not 

obtain any of them.‖ 

K40d: ―The six qualities described above, Absence of Contention, etc. K40d. These six are prantakotika. They receive 

this name because they are obtained through the power of the Prantakotika Dhyana (vii. 4la-c).‖ 
 

tatṣaḍ vidhaṁ sarvabhūmyanulomitam| vṛddhikāṣṭhāgataṁ tacca buddhānyasya prayogajāḥ||41|| 
義十六辯九  皆依一切地  但得必具四  餘如無諍說 

41a. It is sixfold. 41b-c. It is the last dhyāna, in a series with all the spheres and carried to its 
maximum. 41d. With the exception of the Buddha, acquired through effort.  

N/C: K41a: ―The Fourth Prantakotika Dhyana is made up of six things: it consists of 1. Absence of Contention, 2. the 

Knowledge Resulting from Resolution, 3-5. three Unhindered Knowledges (with the exception of the Unhindered 

Knowledge of etymological explanation), and 6. the Prantakotika Dhyana itself. Even though the Unhindered Knowledge 

of etymological explanation may be obtained through the power of a Prantakotika Dhyana, it does not arise in the Fourth 

Dhyana, for it has Kamadhatu and the First Dhyana for its sphere; consequently it is not included within the Fourth 

Prantakotika Dhyana. What is the Prantakotika Dhyana? It is the last dhyana in the Fourth Dhyana.‖ 

K41b-c: ―a. The Fourth Dhyana is ‗in a series with all the spheres‘ when one cultivates it in the following manner: from 

a good mind of Kamadhatu, one enters into the First Dhyana; from the First Dhyana, into the Second, and so on up to 

naivasamjnanasamjnayatana (= Bhavagra, the highest sphere of Arupyadhatu); then, one redescends to a good mind of 

Kamadhatu; finally, from this mind, one ascends again to the Fourth Dhyana. 

b. One cultivates the Fourth Dhyana; after having cultivated in an inferior manner, one cultivates in a medium manner; 

after having cultivated in a medium manner, one cultivates in a superior manner. Each one of these three categories is 

divided into three. The Fourth Dhyana is therefore made up of nine categories. The highest category of the Fourth 

Dhyana is called ‗carried to the maximum‘ (vradhikaspagata). The Dhyana which possesses these two qualities is called 

prantakotika, because its end (koti) has been traversed (pragata) to the extreme (antam). Koti signifies both ‗type‘ 

(prakara) and ‗summit, apex,‘ as one says: catuskopika prasna, that is, a fourfold question; or as one says: bhutakopi, 

‗the limit of existence.‘‖ 

K41d: ―With the exception of the Buddha, the other Aryans acquire these six qualities, the Samadhi Absence of 

Contention, etc., only through effort, and not through detachment, since all do not possess them. The Buddha alone 

acquires them through detachment, for the Buddha obtains all his qualities in a single stroke, from the beginning, at the 

moment of the Knowledge of Destruction, through detachment. Later, he actualizes them at his will, without effort; for 

the Buddha is the master of all the dharmas that he possesses.‖ 
 

ṛddhiśrotramanaḥpūrvajanmacyutyudayakṣaye| jñāta sākṣīkriyā'bhijñā ṣaḍ vidhā muktimārgadhīḥ||42|| 
六依邊際得  邊際六後定  遍順至究竟  佛餘加行得 

42a-d. Realization of the knowledge of supernormal power, of ear, of the mind, of past existences, 
of death and rebirth, of the destruction of the cankers; this is the sixfold supernormal knowledge. 
42d. They are the prajñā of deliverance  

N/C: Bhasya: ―Among the qualities which also belong to ordinary persons (prthagjanas) we must explain the 

Supernormal Knowledges.‖ 

K42a-d: ―There are six supernormal knowledges: 1. the supernormal knowledge which consists of the realization of the 

knowledge of the sphere of rddhi or supernormal power (that is to say, displacement and creation); 2. the supernormal 

knowledge which consists of the realization of the knowledge of divine hearing; 3. the supernormal knowledge which 

consists of the realization of the knowledge or consciousness of the mind of another; 4.the supernormal knowledge which 

consists of the realization of the knowledge of the memory of past existences; 5. the supernormal knowledge which 

consists of the realization of the knowledge of divine sight (of the death and birth of all beings);  and 6. the supernormal 

knowledge which consists of the realization of the knowledge of the destruction of the cankers. 

―Even though the sixth supernormal knowledge belongs only to the Aryans, since the first five are also possessed by 

ordinary persons, and by reason of the characteristics of the greatest number of supernormal knowledges, here all of the 

supernormal knowledges are considered as common to the Aryans and to ordinary persons.‖ 

K42d: ―They are by their nature the prajna of the Path of Deliverance, like the results of the religious life.‖ 
 

catasraḥ saṁvṛtijñānaṁ cetasi jñānapañcakam| kṣayābhijñā balaṁ yadvat pañca dhyānacatuṣṭaye||43|| 
通六謂神境  天眼耳他心  宿住漏盡通  解脫道慧攝 

43a. Four are conventional knowledge. 43b. The knowledge of the mind of another is made up of 
five knowledges. 43c. The supernormal knowledge of the destruction of the cankers is similar to the 
power. 43d. Five exist in the Four Dhyānas.  

N/C: K43a: ―Four, with the exception of the supernormal knowledge of the minds of others and the supernormal 

knowledge of the destruction of the cankers, are conventional knowledges (vii.2). 

K43b: ―The fifth supernormal knowledge is by nature the knowledge of dharmas, inferential knowledge, a knowledge of 

the Path, conventional knowledge, and the knowledge of the mind of another.‖ 
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K43c: ―Exactly like the power of the knowledge of the destruction of the cankers, this supernormal knowledge is made 

up of six or ten knowledges. So too, it can exist in all of the spheres and relates to all objects.‖ 

K43d: ―The first five supernormal knowledges exist in the Four Dhyanas, that is to say, they are obtained by an ascetic in 

any of these Dhyanas.‖ 

―Why do they not exist in the non-material absorptions, the Arupyas? 

a. The first three have rupa for their object. Thus one cannot produce them in the arupyas. 

b. The knowledge of the mind of another is prepared through the gate of physical matter (rupa), that is to say through a 

path which has color and shape for its object. Now the non-material absorptions do not have physical matter for their 

object. 

c. As for the memory of previous existences, the ascetic prepares for this by going over again and again the course of 

successive states; now the non-material absorptions do not have the dharmas of Kamadhatu for their object, and when a 

memory of past existences is actualized, it bears, as the Sutra says, on the place, the gotta, etc., and on material dharmas. 

d. In fact the ascetic who wishes to know the mind of another first considers, in his own series, the characteristics of his 

body and mind, ‗Such is my body, such is my mind.‘ As he has considered his own body and mind, in this same way, 

envisioning the series of another, he takes into consideration the characteristic of the body and mind of another: thus he 

knows the mind of another and the supernormal knowledge arises. When the supernormal knowledge is realized, the 

ascetic no longer considers the rupa of the body; he directly knows the mind. 

e. The ascetic who wishes to remember his past existences, begins by grasping the characteristic of the mind which has 

just perished; from this mind, he again considers the states which it immediately succeeds in the present existence up to 

the mind at conception. When he remembers one moment of mind of his intermediate existence (antarabhava), this 

supernormal knowledge is realized. In order for him to remember the previous existences of another, the preliminary exercise 

is the same. The ascetic who is a beginner in the practice of this supernormal knowledge knows these existences only in their 

chronological order; when this practice is acquired, he remembers them by skipping over one or two existences. One remem-

bers only that which has been experienced previously. If this is the case, how can there be remembrance of the Suddhavasas? 

These gods do not return here, the ascetic does not experience them here, and he has not experienced them in their heaven, for 

ordinary persons are not born in this heaven. He remembers them because he has experienced them through his hearing. The 

person who remembers them understands ‗The gods called Suddhavasas are such.‘ The experience, in fact, is twofold, through 

seeing and hearing. Beings who, falling from Arupyadhatu, arise here produce this supernormal knowledge by means of the 

series of another. In fact the knowledge which consists of the memory of past lives belongs to the sphere of a Dhyana, and one 

cannot, through this knowledge, know a mind which is in Arupyadhatu. Other beings are known by means of their own series. 

The preparation of the first three supernormal knowledges-the supernormal knowledge of the sphere of rddhi, of divine 
hearing, and divine sight,-consists of the observation of lightness, sound, and light. When this preparation is achieved, the 

ascetic obtains mastery in each case.  
―Consequently these five supernormal knowledges do not exist in the absorptions of Arupyadhatu.‖ 
 

svādhobhūviṣayāḥ labhyā ucitāstu virāgataḥ| tṛtīyā trīpyupasthānāni ādyaṁ śrotraddhircakṣuṣi||44|| 
四俗他心亓  漏盡通如力  亓依四靜慮  自下地為境 

44a. They have their own sphere or a lower sphere for their domain. 44b. Already cultivated, they 
are acquired through detachment. 44c. The third is made up of three applications of mindfulness. 
44d. Supernormal power, hearing, and sight make up the first application of mindfulness.  

N/C: K44a: ―Through the Supernormal Knowledge of magical power of a certain sphere, acquired in a certain dhyana 

(vii. 43d), one possesses the powers of displacement and creation (vii. 48) in this sphere or in a lower sphere, but not in a 

higher sphere. So too, through the Supernormal Knowledge of divine hearing, one understands the sounds of the sphere 

to which the Supernormal Knowledge belongs, or the sounds of a lower sphere, but not the sounds of a higher sphere. 

Through the Supernormal Knowledge of the mind of another, one does not know the mind of another when it is of a 

sphere higher than that of the Supernormal Knowledge. Through the Supernormal Knowledge of the memory of past 

existences, one does not obtain the memory of existences in a sphere higher than that of the Supernormal Knowledge. 

Consequently, a mind in Arupyadhatu cannot be attained either through the Supernormal Knowledge of the knowledge 

of the mind of another, nor through the Supernormal Knowledge of the memory of past existences, because this mind in 

Arupyadhatu is of a sphere higher than that of the Supernormal Knowledges.‖ 

K44b: ―How are the Supernormal Knowledges acquired? If they have not been acquired in a past life, they are acquired 

only through effort. [K44b…] When they have been cultivated in a past life, they are acquired through detachment. [The 

ascetic takes possession of them through the sole fact that he detaches himself from Kumadhatu and enters a Dhyana]. 

Nevertheless, intense, they are acquired only through effort. Their manifestation always supposes an effort, except in the 

case of the Buddha, who acquires any of the Supernormal Knowledges through simple detachment, and actualized them 

at will (ii. 44a, vii. 41d).‖ 

K44c: ―The supernormal knowledge of the mind of another contains three applications of mindfulness,—vedana, citta, 

and dharma (vi.14)—because it has the mind and its mental states for its object. 
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K44d: ―The supernormal knowledges of supernormal power, divine hearing, and divine sight, make up the first 

application of mindfulness, that is, the body as an application of mindfulness, for they have rupa, color and shape, for 

their object. The supernormal knowledge of supernormal power has four external ayatanas, with the exception of sound, 

for its sphere. And divine hearing and divine sight have both sound and rupa for their domain. If this is the case, how can 

the Supernormal Knowledge of the divine sight know, as the Sutra explains, that ‗These beings endowed with bad 

physical actions, with bad vocal actions, deniers (apavadaka) of the Aryans, produce false views, attach themselves to 

views and to wrong actions, because of which, at the end of their lives, they fall into bad realms of rebirth…‘? 

―The Supernormal Knowledge of divine sight does not know that a being is endowed with a mental action, that a being 

has conceived a false view, etc. But there is another knowledge which accompanies the Supernormal Knowledge of 

divine sight, which arises in the series of the Aryan, and which knows mental action, etc. As this knowledge is produced 

through the power of the Supernormal Knowledges of divine sight, it receives, together with this Supernormal 

Knowledge, the name of ‗Knowledge of death and rebirth.‘ 

―As their natures are not determined in the Karika, it follows in and of itself that the two Supernormal Knowledges of 

memory of past existences and the destruction of the cankers have for their nature the four applications of mindfulness.‖ 
 

avyākṛte śrotracakṣurabhijñe itarāḥ śubhāḥ| tisro vidyāḥ avidyāyāḥ pūrvāntādau nivarttanāt||45|| 
聲聞麟喻佛  二三千無數  未曾由加行  曾修離染得  念住初三身  他心三餘四 

45a-b. The Supernormal Knowledges of hearing and sight are neutral; the others are good. 45c-d. 
Three supernormal knowledges are wisdom, 45d. Because they bring about the cessation of non-
wisdom (ignorance) relating to the past, etc.  

N/C: K45a-b: ―The Supernormal Knowledges of divine hearing and divine sight are morally neutral, for, by nature, they 

are prajna associated with auditory and visual consciousness. If this is the case, how can one say that they are of the 

sphere of the Four Dhyanas? In fact, there is no visual or auditory consciousness in the Second Dhyana and above (146). 

There is no contradiction here, for we express ourselves in this way by consideration of the organs. The organs, the ears 

and eyes, which are the support of the Supernormal Knowledges, are produced through the power of the Four Dhyanas 

and belong to their sphere: they therefore exist in the four spheres. The Supernormal Knowledge, being supported on the 

organ, is therefore said to be supported on (= exist in) the Four Dhyanas. 

―Or rather, we express ourselves in this way because we consider the anantaryamarga (or preparation) of the 

Supernormal Knowledge; in fact the anantaryamarga of the Supernormal Knowledge of divine hearing and divine sight 

is supported on four spheres, the Four Dhyanas. 

―The other supernormal knowledges are good.‖… 

K45c-d: ―The three wisdoms,—the Asaiksa wisdom which consists of the realization of the knowledge of past lives, the 

Asaiksa wisdom which consists of the realization of the knowledge of the death and birth of all beings, and the Asaiksa 

wisdom which consists of the realization of the knowledge of the destruction of the cankers,— are, in the order of the 

Sutra, the fifth, the second, and the sixth supernormal knowledges. Why are these three supernormal knowledges called 

wisdoms (vidya)?‖ [K45d…] ―It is because the memory of past existences (=the fourth supernormal knowledge) brings 

about the cessation of error relating to the past, the knowledge of death and birth (=the fifth supernormal knowledge) 

brings about the cessation of error relating to the future, and the knowledge of the destruction of the cankers (=the sixth 

supernormal knowledge) brings about the cessation of error relating to the present.‖ 
 

aśaikṣyantyā tadākhye dve tatsaṁtānamudbhavāt| iṣṭe śaikṣasya nokte tu vidye sāvidyasaṁtateḥ||46|| 
天眼耳無記  餘四通唯善  第亓二六明  治三際愚故  後真二假說  學有暗非明 

46a. The last belongs to the Aśaikṣas. 46a-b. The two others are said to belong to the Aśaikṣas 
when they arise in the series of an Aśaikṣa. 46c-d. We admit that they exist in the Śaikṣa, but then 
they are not called wisdoms because the series of the Śaikṣa is associated with non-wisdom.  

N/C: Bhasya: ―Which of these three supernormal knowledges really belongs to the Asaiksas?‖ 

K46a: ―The knowledge of the destruction of the cankers belongs only to the Arhat.‖ 

K46a-b: ―The other two supernormal knowledges are said to belong to an Asaiksa when they arise in the series of an 

Asaiksa: by nature however, they are neither-Saiksa-nor-Asaiksa. (ii. 38a) If this is so, why not admit that these two 

supernormal knowledges are, when they are produced in a Saiksa, the wisdom of a Saiksa.‖ 

K46c-d: ―In fact the Buddha did not say that these two supernormal knowledges are Saiksa dharmas. Why? When a 

series is associated with non-wisdom (avidya, ignorance) it is not correct to give the name of wisdom (vidya) to the 

supernormal knowledge which is produced in this series, for the supernormal knowledge is obscured by the non-

wisdom.‖ 
 

ādyā tṛtīyā ṣaṣṭhī ca prātihāryāṇi śāsanam| agyram avyabhicāritvāddhiteṣṭaphalayojanāt||47|| 
第一四六導  教誡導為尊  定由通所成  引利樂果故 

47a-b. The first, the third and the sixth are the methods of conversion. 47b. Conversion through the 
Teaching is the best. 47c-d. Because it does not exist without supernormal knowledge, and because 
it confers the fruits of salvation and of well-being.  
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N/C: K47a-b: ―The supernormal knowledges of rddhi, of the knowledge of the mind of another, and of the destruction of 

the cankers, are, in this order the three methods of conversion (pratiharya): ‗to carry off‘ (har), that is, to convert, 

through miracles (rddhipratiharya), through reading the mind of someone (adesanapratiharya), and through the 

Teaching (anusasantpratiharya). The prefix pra~ signifies adikarman (initial action), and the prefix ati~ signifies 

bhrsam (forceful): these three supernormal knowledges are called pratiharya because, thanks to them, the work of 

conversion (harana) is begun (pra-) and done in an intense manner (ati-). Through them, one carries away (haranti) the 

mind of persons to be converted, from the very first (aditas) and very forcefully (ati bhram). Or rather, they receive the 

name of pratiharya, for through them one first or forcefully makes oneself a master of persons who hate (pratihata) the 

Good Law, or of those who are indifferent. Through them, one makes persons of hostile, unbelieving, or non-zealous 

mind, produce a mind of refuge, a mind of faith, or a mind of practice.‖ 

K47b: ―Among the three methods of conversion, conversion through the Teaching is the best.‖ 

K47c-d: ―Conversion through miracles and conversion through reading someone's mind can be produced by means of 

wisdom. There is a wisdom called Gandhari: the person who possesses it can fly through space. There is also a wisdom 

called Iksanika: the person who possesses it can read the mind of others. Conversion through the Teaching cannot be 

realized by such means, and as a consequence, since it is never separated from the supernormal knowledge of the 

destruction of the cankers, it is superior to the other two. 

―Further, the first two methods of conversion are only capable of captivating the mind of another for a short period of 

time, and they do not produce any important results. But the third method of conversion causes others to produce 

beneficial results; for by means of this method of conversion, the preacher teaches, in truth, the means to salvation and to 

well-being.‖ 
 

ṛddhiḥ samādhiḥ gamanaṁ nirmāṇaṁ ca gatistridhā| śāsturmanojavā anyeṣāṁ vāhinyapyādhimokṣikī||48|| 
神體謂等持  境二謂行化  行三意勢佛  運身勝解通 

48a. Ṛddhi is absorption. 48a-b. From it, there arises displacement and fictive creation. 48c-d. 
Rapid displacement like the mind is unique to the Master. 48c-d. The others possess displacement 
of transport and of adhimokṣa.  

N/C: K48a: ―According to the Vaibhasikas, the word rddhi designates absorption or samadhi. The absorption is so 

named, for it is due to it that the work succeeds (samrdhyati). What does rddhi consist of?‖ 

K48a-b: ―Displacement (gati) is of three types: transport displacement, displacement through adhimoksa (intention), and 

rapid displacement like the mind.‖ 

K48c-d: ―This displacement goes very quickly, like the mind; from whence its name of manojava. Only the Buddha 

possesses it, not other beings. The body arrives at a great distance even in the time it takes to think of arriving there. This 

is why the Buddha said that the sphere of the Buddha is incomprehensible. The Master also possesses the other two 

displacements.‖ 

K48c-d: ―Sravakas and Pratyekabuddhas elevate their bodies and move, as a bird gradually raises his body and moves. 

As for the displacement of adhimoksa, when one does it, through the power of intention (adhimoksa), what is distant 

becomes close: through this adhimoksa the object comes quickly.‖ 
 

kāmāptaṁ nirmitaṁ bāhyaṁ caturāyatanaṁ dvidhā| rūpāptaṁ dve tu nirmāṇacittaistāni caturdaśa||49|| 
化二謂欲色  四二外處性  此各有二種  謂似自他身 

49a. Fictive creation in Kāmadhātu is made up of four external āyatanas; 49b. It is of two types. 49c. 
Fictive creation of the sphere of Rūpadhātu is made up of two āyatanas. 49c-d. It is through a mind 
capable of creating fictive beings (nirmāṇacitta) that one creates. They are fourteen in number.  

N/C: K49a: ―Fictive creation (nirmita) is of two types, of the sphere of Kamadhatu, and of the sphere of Rupadhatu. The 

first consists of the creation of physical matter, odor, taste, tangibles which are external, with the exception of sound. The 

second consists of the creation of physical matter and tangibles only, because odors and tastes do not exist in 

Rupadhatu.‖ 

K49b: ―Fictive creation in Kamadhatu is twofold, accordingly as it is connected with the body of the ascetic himself or 

with another: for example an ascetic transforms himself into a tiger, or he creates, apart from himself, a tiger.‖ 

K49c: ―The same holds true of fictive creations in Rupadhatu. A person who is in Kamadhatu and one who is in 

Rupadhatua are each capable of four types of fictive creations, so creation is eightfold. But when a person in Rupadhatu 

produces a fictive creation in Kamadhatu, is it not found to possess odor and taste? No, there is no possession, no more 

so than a person does not possess clothing or attire, even though they are bound to his body, because these things, not 

being living organisms (asattvasamkhyata, i. 10b), are not bound to the sense organs. Yet certain masters say that a 

person in Rupadhatu can only create two ayatanas, physical matter and tangibles, for they fear that if this person creates 

odors, etc., he will be found to possess odors, etc. 

―Is it through the supernormal knowledge of creation itself that the ascetic creates fictive, created objects (nirmita)? No. 

How is this? It is created as a result of supernormal knowledge (abhijnaphala, ii. 72b). What is this dharma that you 

term the result of supernormal knowledge?‖ 
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K49c-d: ―A result of supernormal knowledge are minds capable of creating fictive, created objects. These minds are 

fourteen in number.‖ 
 

yathākramaṁ dhyānaphalaṁ dve yāvat pañca nordhvajam| tallābho dhyānavat śuddhāttatsvataśca tato'pi te||50|| 
能化心十四  定果二至亓  如所依定得  從淨自生二 

50a-b. They are the results of the Dhyānas, from the number of two up to five, in this order. 50b. 
They do not arise from a lower Dhyāna. 50c. One obtains them like a Dhyāna. 50c-d. A mind capable 
of creating fictive beings proceeds from a pure Dhyāna and from itself; 50d. It produces the two.  

N/C: K50a: ―These minds are fourteen in number, being differentiated by their Dhyana (fundamental Dhyana, 

muladhyana) which serves as their support. Two minds are the results of the First Dhyana: the first of the sphere of 

Kamadhatu, and the second of the sphere of the First Dhyana. Three minds are the results of the Second Dhyana: two of 

the two lower spheres (Kamadhatu and the First Dhyana) and one of the same sphere as the Dhyana of which it is the 

result, so therefore of the Second Dhyana. In the same way four and five minds are the results of the Third and Fourth 

Dhyanas. The mind capable of creating fictive objects, the result of a certain Dhyana, is of the sphere of this Dhyana or 

of a lower sphere.‖ 

K50b: ―The Dhyana mind of a lower sphere does not produce a mind capable of creating fictive beings (that is, a result 

of a Dhyana) of a higher sphere, because its power is too small. A fictive being,—that is to say, a magical being—of a 

lower sphere, but which is the result of the Second Dhyana, prevails over, from the standpoint of its going and coming, a 

being of a higher sphere, which is a result of the First Dhyana. The same for the following Dhyanas.‖ 

K50c: ―One obtains a mind capable of creating fictive beings, a result of a muladhyana, as one obtains the Dhyana, that 

is to say, through detachment, for the result is obtained at the same time as its support.‖ 

K50c-d: ―Its result, a mind capable of creating fictive beings, is produced from a Dhyana. This mind does not lead to a 

departure from contemplation. 

K50d: ―A first mind capable of creating fictive beings arises from a pure (suddhaka, viii. 6) Dhyana. Then successive 

minds capable of creating fictive beings arise from a mind of their same type, that is to say, of the first, of the second... 

mind capable of creating fictive beings: the former mind of this series thus produces a subsequent mind capable of 

creating fictive beings. The last mind is followed by a pure Dhyana. Therefore the mind capable of creating fictive 

beings comes from two minds (a pure Dhyana and a mind capable of creating fictive beings) and produces these same 

two. This is to suppose that the person who has a mind which is capable of creating fictive beings—the result of an 

absorption, and morally neutral—does not again enter a Dhyana, that he would not depart from this Dhyana, in the same 

way that one enters through a door and leaves through this same door.‖ 
 

svabhūmikena nirmāṇaṁ bhāṣaṇaṁ tvadhareṇa ca| nirmātraiva sahāśāstuḥ adhiṣṭhāyānyavarttanāt||51|| 
化事由自地  語通由自下  化身與化主  語必俱非佛 

51a. One creation takes place through one mind of its sphere. 51b. But speech also takes place 
through a mind of a lower sphere. 51c. With the creator, except in the case of the Master. 51d. The 
fictive being speaks, because its creator sets speech into motion through another mind, after having 
empowered the fictive being.  

N/C: K51a: ―All the fictive, created (nirmita) things are created by a mind of their sphere, for a mind capable of creating 

fictive beings of a certain sphere does not produce a being belonging to another sphere.‖ 

K51b: ―Speech uttered by fictive (nirmita) being also depends, in certain cases, on a mind of a lower sphere. Speech 

uttered by a fictive being in Kamadhatu or of the First Dhyuna takes place by virtue of a mind of the sphere of this 

created being. But a fictive being of a higher sphere, of the Second Dhyana, etc., speaks by virtue of a mind of the First 

Dhyana: for in the higher spheres a mind endowed with vitarka and vicara (ii. 33) and capable of producing vijnapti (iv. 

7d) does not exist. 

K51c: ―When the nirmatar, the person who produces fictive beings (nirmita), produces a number of fictive beings, all 

speak when their creator speaks, because their vagvijnapti (iv. 3d) or vocal action, is common to all. This is why the 

stanza says, ‗When one speaks, namely the creator, all his creatures speak; when one remains silent, all remain silent.‘ 

This rule does not refer to the Buddha, for he possesses a perfect mastery in absorption: at his will, fictive beings speak 

one after the other; they question the Buddha and the Buddha answers; the Buddha questions them and they respond. 

―But, one would say, when the mind which produces the voice arises, the mind capable of creating fictive beings no 

longer exists: therefore at this moment the fictive being does not exist; thus how does a fictive being speak?‖ 

K51d: ―Through the power of a mind previous to its entry into contemplation and creation, the creator empowers 

(adhitisthati) the fictive being, ‗May it last!‘ By means of another mind, he causes it to speak. Therefore, even though 

the fictive being speaks, the two minds,—that which creates it and that which causes it to speak,—are not simultaneous, 

and yet the vocal action takes place with the fictive being for its support.‖ 
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mṛtasyāpyastyadhiṣṭhānaṁ nāsthirasya apare tu na| ādāvekamanekena jitāyāṁ tu viparyayāt||52|| 
先立願留身  後起餘心語  有死留堅體  餘說無留義 

52a. Empowerment continues after death. 52a. But not with respect to that which is not hard. 52b. 
Some other masters say no. 52c-d. From the beginning, the ascetic creates a single creation 
through numerous minds capable of creating fictive beings; the contrary, when his practice is 
purified.  

N/C: K52a: ―It is not only for the duration of his own life that the creator is capable of empowering a thing in such a 

manner that it endures; his empowerment can also make the thing last after his own death. It is thus, through his own 

empowerment that Kasyapa the Great made his bones last until the advent of Maitreya.‖ 

K52a: ―It is only a hard thing which is susceptible of being empowered for a long period of time. This is why Kasyapa 

the Great did not empower his flesh.‖ 

K52b: ―The body protected by the power of empowerment is not capable of lasting beyond death. If the bones of 

Kasyapa last, it is through the protection of the gods. 

K52c-d: ―A beginner, by means of numerous minds capable of creating fictive beings, produces a single fictive being; 

later, when his practice is complete, the ascetic produces at his own will, by means of a single such mind, many or few 

creatures.‖ 
 

avyākṛtaṁ bhāvanājaṁ trividhaṁ tūpapattijam| ṛddhirmantrauṣadhābhyāṁ ca karmajā ceti pañcadhā||53|| 
初多心一化  成滿此相違  修得無記攝  餘得通三性 

53a. Produced through meditation, it is neutral. 53b. Innate, it is threefold. 53c-d. Ṛddhi is also 
produced through mantras, plants, and actions; in all five types.  

N/C: K53a: ―The mind capable of creating fictive beings, when it is acquired through meditation (that is, when it is the 

result of a Dhyana, or of a supernormal knowledge), is morally neutral: the result of a supernormal knowledge is in fact 

one of the classes of neutral items (ii. 71b).‖ 

K53b: ―But when it is innate, it can be good, bad, or neutral: for example gods, nagas, etc., who have been created with a 

view to aiding or harming. Also capable of being created, among the ten material (rupin) ayatanas, are nine ayatanas, 

with the exclusion of sound, namely, the eye, visible things, the ear, the organ of smell, etc. [But if nine ayatanas are 

capable of being created, there can therefore be creation of organs (indriya): there can therefore be an apparition of a 

new being (sattva), for the organs are of rира (color and shape) which belong to living beings.] The organ is not capable 

of being created. Yet one can say without being incorrect that ‗creation consists of nine ayatanas,‘ for creation—whether 

it refers to the transformation of the body of the creator or to the creation of a distinct body—consists of four ayatanas, 

physical matter (rира) odors, tastes, and tangible things, and does not exist independently of the five organs.‖ 

K53c-d: ―It is produced through meditation (bhavanaja), or innate (upapattilabhika), or created through mantras 

(mantrakrta), created through the use of drugs or medicines (osadhikrta) or produced through karma (karmaja). 

Examples of the fifth type (produced through karma) are the rddhi of Mandhatar, etc, and the rddhi of beings in 

intermediate existence (iii. 14d).‖ 
 

divyaśrotrākṣiṇī rūpaprasādau dhyānabhūmikau| sabhāgāvikale nityaṁ dūrasūkṣmādigocare||54|| 
天眼耳謂根  即定地淨色  恒同分無缺  取障細遠等 

54a-b. Divine sight and divine hearing are of pure rūpa of the sphere of the Dhyānas. 54c-d. They 
are always active, non-deficient; they bear on the distant, the subtle, etc.  

N/C: Bhasya: ―Are divine sight and the divine hearing called ‗divine‘ in the proper sense of the word, because they are 

of the nature of the organs of the gods, or rather figuratively so, because they are as if they were divine? They are ‗as 

divine‘ in the case of the Bodhisattvas, Cakravartins, and Grhapatiratnas. When they are divine in the proper sense of the 

word‖ K54a: ―By reason of a preparatory exercise consisting of meditation on light and sound—the ascetic is in the 

Dhyanas, and in the eyes and ears of the ascetic—eyes and ears which are in Kamadhatu—there is found to be attracted 

(ii. 10a) a pure rupa, a matter derived from the primary elements of the sphere of the Dhyana in which it exists, subtle 

and excellent. This rupa constitutes his eyes and ears; it sees and understands; it constitutes what is called divine sight 

and divine hearing. Arising by reason of physical matter (rupa) of the sphere of the Dhyanas, the organs are therefore 

divine in the proper sense of the word.‖ 

K54c-d: ―Divine sight and divine hearing of this category, obtained through meditation, are never tatsabhaga (i. 42), but 

are always accompanied by visual or auditory consciousness. They are never deficient; for they come in pairs, and are in 

a good state (lit. ‗not seized by squinting‘), as are the organs of beings born in Rupadhatu. They grasp what is obscured, 

subtle, distant, etc. On this point, there is a stanza, ‗The eye of flesh does not see rupa which is distant, obscured, or 

subtle; it does not see in all directions. Divine sight, the contrary.‘  
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durasthamāvṛtaṁ sūkṣmaṁ sarvataśca na paśyati| māṁsacakṣuryato rūpamato divyaṁ dṛgiṣyate|| 
dvitrisāhasrakāsaṁkhyadṛśo'rhatkhaḍgadaiśikāḥ| anyadapyupapattyāptaṁ taddṛśyo nāntarībhavaḥ||55|| 
神境亓修生  呪藥業成故  他心修生呪  又加占相成 

55a-b. The Arhat, the Rhinoceros and the Master see a Dvisāhasra, a Trisāhasra, infinite universes. 
55c. The others are also innate. 55c-d. Divine sight, when it is innate, does not see intermediary 
beings.  

N/C: Bhasya: ―When one sees the rupas by means of divine sight, are the objects of sight near or far away? The objects 

are near or far away according to the person and according to the eye. If they desire to see, but make no effort to do so, 

Sravakas, Pratyekabuddhas and Buddhas see, respectively, a Sahasra [small chiliocosm – 1,000 worlds], a Dvisahasra 

[dichiliocosm – 1,000,000 worlds], or a Trisahasra universe [trichiliocosm – 1,000,000,000 worlds] (iii. 73). If they 

make an effort,‖ 

K55a-b: ―If a Sravaka, desiring to see by divine sight, makes a great effort, he will see a Dvisahasra Madhyama 

Lokadhatu. A Pratyekabuddha will see a Trisahasra Mahasahasra Lokadhatu. And the Buddha the Blessed One, will see 

the Asamkhya Lokadhatu: he sees according as he desires. Why is this? As his knowledge extends to all the dharmas, so 

too his divine sight extends to all the rupas.‖ 

K55c: ―Is only rddhi innate, or can other supernatural powers be innate? K55c. The others are also innate. Four 

powers,—divine hearing, divine sight, memory of past existences, and knowledge of the mind of another,—are also 

innate. But the innate powers are not called supernormal knowledges.‖ 

K55c-d: ―It is not capable of seeing the color and shape of intermediate beings which are seen only by the divine sight of 

supernormal knowledge. For the rest, innate divine sight is similar to the divine sight of supernormal knowledge.‖ 
 

cetojñānaṁ tu tattredhā tarkavidyākṛtaṁ ca yat| jānate nārakā ādau nṛṇāṁ notpattilabhikam||56|| 
三修生業成  除修皆三性  人唯無生得  地獄初能知 

56a. This knowledge of the mind of another is of three types. 56b. Also when it is produced through 
reflection (tarka) or through formulas (vidyā). 56c. The beings in hell know from the very beginning. 
56d. Among humans, not innate.  

N/C: K56a: ―This knowledge signifies the knowledge of the mind of another when it is innate. It can be three types: 

good, bad, or neutral.‖ 

K56b: ―When it is produced through reflection or through formulas, the knowledge of the mind of another can be 

morally good, bad, or neutral. A person, through the study of the Iksanikasastra, is capable of interpreting signs: his 

knowledge of the mind of another is produced through reflection; so too one can know the mind of another through 

mantras. But, produced by meditation or Dhyana, this knowledge is only good. A knowledge of the mind of another, and 

memory of past existences are innate in the beings in hell. Through these two knowledges,‖ 

K56c: ―From their birth and as long as they are not crushed by their sufferings, they know the minds of others and 

remember their past existences (see iv. 80d). Beings in the other realms of rebirth where a knowledge of the mind of 

another and a memory of past existences are innate always know because their sufferings do not overwhelm them.‖ 

K56d: ―Among humans, the five powers, rddhi, etc., described above, are not innate. If this is so, how do certain persons, 

the Bodhisattvas, naturally possess a remembrance of past existences? The remembrance of past existences that they 

possess by nature is not innate among them, that is, acquired by the mere fact of their human birth; it results from certain 

actions. How is this? A knowledge of the memory of past existences is of three types: a result of meditation (the 

supernormal knowledge described above), innate (as among the gods), or realized through action (as is the case with the 

Bodhisattvas).‖ 
 

|'bhidharmakośe jñānanirdeśo nāma saptamaṁ kośasthānam|| 
 


